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First session

m,-)\ oo ) b -
41 is the One, who is asked for help, by every creatin the time of difficulty, where there is

absolutely no hope of survival, and all the expgatbannels of getting help are closed. In the
name of him, we start, everything we do. We beliéwvee start something without his name, there
IS Noisy, no blessing, no good end to it. So we alwayd stdris name, ...

v

Because he is the~,1, beneficent. If there is going to be any bendfits to come from him.

We want to benefit.

we always start in his name, ...

Because he is thg.~J, the merciful. We want him to have mercy on us.provide us with
something, to make up for our shortcomings.

we always start in his name, ...

Because he is theld), the sovereign lord. How are we to do anythindhaitt his permission
and without his support. He is the king.

we always start in his name, ...

Because he is thgs«al, the Holy, the One who is not limited to certagpth. The one who is

pure of being limited. we always start in his nalmecause we want the best of it. We don’t want
our weakness to limit us. He is the unlimited.

we always start in his name, ...

Because he is thexJs, the source of peace. We want peace to finish wieastart without
worrying about any interference.

we always start in his name, ...

Because he is thgsl, the guardian of faith, the guardian igfi. We want to be sure of our

success beforehand We don’t want to worry all ifme twhat will happen next. He is One who has
given us this certainty.

we always start in his name, ...

Because he is thg.sl, the protector. We want him to protect us, frontsae and within. We
don’t want our action to be hurt by any of theserses.

v el & s is the opening of the first section of Quran. Ting section is called the opening

of the book ctSJ1 iz,

There is a verse of Quran telling us about thist fiection &isd1 5 ged 53 G S 18 5
(AV/ye). It is a gift from Jw 5 e &1 to the prophetys 5 47 5 4ds & Lo, peace be upon him,
specially for him and for no other prophet, exciptthe first verse which was given te..,
peace be upon himik saysas wis J) i

= A N o ) 5 SUl e ) (Y4, 74/ YY)

This gift is a gift of seven in pairs, and there arany interpretations on what it means. Most of
them agree that seven refers to the number of y@nghis section.

< 40t IS the to understand Quran. When we readd s first we praise God, and then we

mention our devotion and then ask God for guidance.

We learn that the same happens whenever we reaahQue shall praise him and show our
devotion and ask for guidance. In fact, even furtive read Quran and we praise god by his gwn
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words, and ask for guidance by his own words. Sbeasame time that hi is talking to us throug
his book, we are talking through his own words. NOQW apply this understanding to the first
section itself.

We sayw=31 ja>3) & oy« = J 40 says: My worshiper started with my name, | shalsh his
jab and give hims, and blessings.

We say-Juwi & d isdi ¢ asr J di says: My worshiper praised me and understoodathahe
good things he hasyws is given to him by me. | shall give him many gdbthgs <ws in other

world also, and | shall protect him fromes, hardship in the other world as | did for him imst
world.

When we say=3l o3 ¢ d= & says: My worshiper claimed that | am beneficend an
merciful, 1 shall surely give him benefit, and seng mercy to him.

When we sa¥,;m o5 Nl A - i says: As he accepted that the Kingdom is all mine indhg
of judgment, | shall take it easy on him on that.da

We say & 3G « 4% J= 41 says: As he worships me only, | shall give him so mucht tthose
who worshiped anyone other than me, envy him.

We sayus 36 5 « 4% = & says: My worshiper asked for help only from me and Ilktraly
help him in the time of hardship.

We say: el § 3 agle wsaradl 3 agile Canll pull Brrw uiinddl bial Gubt ¢ dblr o o

says: Indeed | shall give him what he asked fshall give him insurance in what he is worried
about.

This is according to a hadith narrated by prophetls j»\. This is one example on howsJ! i

is the key to understand Quran. Any understandingsGod gives you, will be a key for you to
understand the words of God in Quran.

This hadith is one of the interpretations of therdvan pairs. At the same time that we are
talking to God, God is talking to us, too. There ather point of views; we leave them to your
curiosity.

1345 alfey i 3 5 oy SIS 445 of 453 551 A oy ST 131 551 8 6 (14 4/14)

God! Give us so much knowledge of Quran that anamcef words cannot express the
knowledge you have given us. Not even if anotheaaof words come for help!

We started with the name of God indeed he gaveemgflh and blessed us with his mercy,
provided us with peace and protection in his kingdand did not limit us to our weakness. He
assured us from the beginning.




L}
t

m

._.__).___+

i

Second session

Mj,&\ 9.;..;;5\ g -
&1 is the One from whom we ask for help, when wedmsperately in need and we are put down
by every other cause. When we are down, he igghewho is always up. That is why we always

start with his name, Because we want to be up.
We start with his name, ...
Because he is thg~),, the compeller. He is the only one whose commaodthrough and only

one who has everything under his control. Whendweided to help us, there is no force against his
power.

We start in his name, ...

Because he is thgt, the majestic. He puts himself up. If we don’trstia his name, his

majesty will surely put us down. Since he is thenpeller, and he wants being up be only in his
name.

O Us A Dl 581 301yl sl Gl 42 epdr QD1 34 ) 89) ¥ o Ay 34 (Yy/o4)

His being in the majestic comes after his beingcttrapeller.

He has specialized these names to himself onlis Wrong for the worshiper to feel to be
majestic and compelling. For a sick heart the oisl@hangedsSt Gl 3 G 148 5 ads 13y 4SO asiag
o (vo/Y¥) For a sick heart the majestic feeling comes leefbe will to be compelling. So
when we say>31 ;o3 I « We heal our heart from feeling majestic and coiimzel

< s does have a healing power. We recite the versevidmdtions heal our body, in the
same time the deep meanings heal our heart.

It is narrated from the prophgt] that-u31 i1 heals every pain except death.

We shall recite it seven times and if there is ealimg yet we shall recite #. times. So is
narrated from the prophgsj.

—n

Again we notice that the-st iwe is the key to understanding of Quran. One way Q

understanding verses of Quran is trying to find $iekness which each verse can heal, and
difficulties it can take away. There are many Haeht and saying narrated from prophet and his

family <.t Joi. For example it is said that if we read the lastes of the sectiangd we wake up

when we want. But one trying to recognize this effefinds out that many mysteries of Quran are
unveiling for him. For example: you can try to findt what is the healing power of the following
verses read after each other:

¢ el 35 36 5 Qs 35 il gy &y (141Y)

O ik A5 5 Dl ey Sfghan SN § Al 53 e ar (2301 5 0,18 G ) 1938 U 5 (Rv/¥R)

Or you may think how shall we use:

O ) 5 WS 5 B3k 01 5 sl B oa LT 5 Ogks i s R T (AY/Y)

And you may think about the power of:

5 L ale ) 8N Y A s 10D T 0B fnh Sty el (ST L 0 U e G (a1 8 sl i U
ot palt &5 58 (VYA 1 Y4/4)
And about the effect Qf. S &7
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e G adag wdy ) e kg 5 e f}?\@&jg\gu‘.J\‘;uﬁ 35 Y 5k 013 Y Al 2xdi 5 ey y Ay
ol 1 5 5 i 59 5 G 5 o s ah ) sl 56 s et 9 5 S G 5 gl
(voo/y).

Or what the following verse is goof for

o o 5 W IS 3 ) ke 3 e b D 858 8 g5 8 o 2 ks A e 2 il
5o B A (£4/v¢).

What the following verse to prevent

A Jasy g8 59 SIS 5 a8 5 e S35 Aidiay e Y 5 et sLL ) B Tl 6 bu&jﬁj‘;”g\jﬁj\”\f;\ﬁ
1535 855 5 J-”U*aégﬁﬁ'm@lﬁ\g&;ﬁﬁmm}l’;&mﬁ\ (VY V1Y),

What is the situation we should recite the verse:

e 5l 5 i 5 s il S 2 i e s o e 3 o 5 g e el 5
el &y A 505 580 5 Gl AT ol i (04/V)

This way of looking at Quran opens new windowshi winlimited world of wonders in the book
Of J wloenw A1,

Also <31 s teaches us how we shall respectfully ask God diadtance. In this section first we

praise God and then we show our devotion and treeask for guidance.
If we look through our prayer tradition in Islam,ewsee that it is an art established for
appropriate way of praising god before each prayer.

In the prayer ofi«s” narrated from Al ' peace be upon him we see

g d g 5ot S I3 5 b IS g g st ISl O SO g s b S g A Saamy Sad 1 ol
st sk Y (A S g B Sl e A

This is how we shall be polite, when asking GodHelp. And so doegw s 4 in this book.
He starts with praising himself when he wants teegirhe same as any other start when we start
prayer we shall start in the name of Gegh .+ & 2. This is to remind us we are worshiper of
o= >3 remind us a certain character that Quran hasdated us in sectioné,dl. Then we

shall be praising God with an appropriate praisglgvant to what we are asking for him. Today
we started in his name and then we praised himdtioning that he igSalt ot 3541

In his Quran saids= 3 & 155 5 (Y1V/Y%)
We pray: oh God! We submit to you and put our tmstou, and you take care of our action and
forgive our mistakes and sins.

He said:jye & al by s 3o 550 5 (£4/¥Y).

We pray: oh God! We are following you with our hteand tongues and hand and you give u
victory against the enemies of Islam.

He Said il 3 3 5 afsy adics ks & &) (VA/YY).

We pray: oh God! We forgive each other and will dwawercy on each other, and you give us
happiness on the day of judgment and forgive ub#seé of Heavens.

[72)
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Third session

= A A o

The most precious gift God gave usdéw & & isdi. So that we thank him for all the gifts he
has given to us in his own words. Thanking him wilat we haveis,; and blessing, and also will
give us moredw>)t means all the praise is specifically his. Whentak it is in fact him, we are
thanking to. No one is able to worship anything ButThose who think they are worshiping
others, it is illusion. They cannot. Worship isyfbr ) &, the one and only one who made
them what they are. When we sgyul &5 & st oo 2350 & 2 it means that, it is in his name,
that the praise is all his. So when we want toger&im we shall start in his name ...

Because he is thgwd, the creator. The originator of creation of evieiny) according to his will
and wisdom. All these gifts were created by him.

We started in his name ...

Because he is theu, the evolver. After he created things he let themoome existent. This is
calledcs,. The children we are supposed to have are crdatedave not come to existence yet.
After he created the gifts he actually gives thems.

We start thanking in his name ...

Because he is thgd!, the fashioner. He gives picture to the creatoream we imagine them
and recognize them and thank him. There are mahjsdjifts that we cannot imaging.' helps
us to discover these and be thankful, and whenrasehim, he isJwi &,. He will educate us
iy, He is the educatqQg+; according to our understanding of gifts. Thawisy we are so eager to
discover and understand what his gifts are. By tstdeding this we will be closer to him. That is
what we want. To be i, to be close to God.

e AV jpadd Loy e i sa(we/0q)

So to understand his gifts we shall understandlbisous names. God willing will try our best.

There are four other occasions in Quran that we.slek & & s,

ceal W O b dasdt of 45 205 5 5l G o 5 Al i b 1diES(1 4 /1)

So > always comes with-. To praise him we shall first purify ourselves sgyingd swuw.
His majesty is so high that is beyond the realnintdgination.& vw... There are other verses
confirming this,

Sl Wisy 53(AA/10) | (F/1)+). oy ki Dgnd(8/£ ). oid 223 ) 5055 1o B 3(6/1Y). o il b disdr 6
Al s A 3G 5 T (Y Y A /YY),

We shall purify ourselves from attempt to imagine What we imagine is created by him. It
can’'t be him.

e Wl g ) Jasdh 5 Gl (B 35 5 Dshaag KR B30I Ly Sl Sl(Y AL, VANV AY /YY)

This is the second occasion. And so say the amlgelsd the Throne of God
el W L b dasdt (18 5 ol it itb 3 oy Mot Dpnd A U (e bl B 5 5(vo/¥)
Truly the Throne God is the heart gf: to & andd Js;.
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When these hearts praise God, angles (of spigmakrs) purify them beforehand.
oral W1 Ly b Jasd) Gl & Gl s 85530 38 ) Y)Y 21 38 (R0/8 )
The verses around his verse tell us in detail havsiall praisel. You shall read this part

yourself and think about what is the right way taypGod.
We shall call him and only him purely, when we sajuil & & s, God gave us rest at night

and gave us light during the day. We shall praise diay and night. Our praise should not be a

praise to a time dependant God. We pray the same Who created everything from the
beginning. He stabled the planet earth and praleitteith sky and then started to givg= to

human being and made us touchable creatures ardugaall clean food and gave us all clean
food all these thousands of year so that humangacaves. That in our God. He is the One we

want to praise. And him only. We will die and hdlwstill be the one. We praise him in all his
creation period and we shall be careful that alifmowe cannot limit ourselves to time when

praising Jw st 41, he is still alive. We don’t praise a dead godefE's only One god and he is
alive. We shall be conscious of his life. Whathis sign of his life? When we praise him, he gives
us lightening reasons not to praise except him,addrs us to submit to him so that he educat
our soulsi.s. How does he give us lightening? When ever wektbircreation from the beginning
to now, when we did not exist and now that we exigt want to praise him, he makes us think g
ourselves, when we wekgs, sperm, when we were closed blood, when we wéabg and when

we were born, when we were helpless and when wanbestrong and then we always think of
death. We will die some day and all this will beoagy and then we always think of death. We will

die some day and all this will be still going ore Who takes our lives gives us another life again.

And then we see, he who gives life, is alive himsiis is lightening. Whenever we think of him
purely, and not a creature of our imagination ammhtwto praise him we think of life and death.

Impossible that it doesn’t happen. We can closeeges and not see this light. But it is there for

us. Truly all praise is to you our lord, give guida so that we be of those worshipers who are tt
nearest to you. We started with your name. Weestantith your name. We thought of when you

had created the light of our being and asksgs&d i (\vy/v). We thought of when you starteg
and evolution and made us out of mud and we beeastent, when you gave us a body ancg
spirit so that our existence can take a form anet lsgppearance. We satisfy that light of our bein
will come back to you eventually.

oradladl Gy b Jasdt Oghzty 48) 6y 5 4 Gy

)

ne
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¢th session

P AP o

When we sayil & & axdi there is alwayg.~s coming with it. So where g in ) Ls6?

When do we purify our hearts to get prepared to sy & & i.;si\?c,,.a is inside >3 B oy
w3 When we saye=3 a3l

We purify our hearts in his name ...

Because he is th&' , the forgiver. It means that he is about to claay trace of our hearts. He

can erase. He can make as if nothing happened.
We purify our hearts in his name ...
Because he is thga), the subdue, he is always victorious in putting \Will into action. If he

wants to forgive us, he victoriously cleans ourrtea

We purify our hearts in his name ...

Because he is thewy , the bestower. He forgive without getting anythioack. We make
mistakes, and he give us forgiveness instead anfiggwour hearts, victoriously.

He does this because he has mercy on us. He ¢gthg:>-3. He has made it a should to himself
to give his creationgy,, food. To give the life support. Whatever life medor them. Even if they

are worshipers who do not follow his orders. Evepadgans. If the infants doesn’t have the powe
to stand up and get food, he has given so muchmksgito her mother or his mother to take care ¢
the infant. When he grows up a little, he givesriwher so much kindness to abandon her swe
sleep to bring up her child and educate her child.

It is narrated from the prophek] by Ali (¢) that the root of worde>}1 is from >, andas o 4
says: | amw=>Ji and that is=,. | gave it a name coming from the same root ofmagne. If you

relate to it, you have related to me, and if yopasate from it, you have separated yourself fron
me.

Then Ali() asked others if he know what is meant,8y? They said: God wants people to
respect their relatives and visit them.

Then Aliz) asked people: did God want to respect the unieealso? They said: No, but we
shall respect and visit the relatives who are belig

Then Aliz ) asked: is that only for them being related to panents? People said: yes.

Then Ali() said: parents only take care of us in this waldl provide us with food and
protections but prophel) give us gifts of the other world and give thetpation which is eternal.
Which of these gifts of God are greater? Peopld gsophet’s(e).

So Ali¢ ) said: so how would God want you to respect redatiof your parents and not want you
to respect relatives of his messenger?

| say that, all this said above isdrsli it When we say= ;a3 el &y b Aisd), we realize
the God is saying that we should thank him andspraiy love of his messeng@r Js., ()
whose other name is>\. If we respect him and his relatives we will ban&od. Because~' and

nf

—

> have the same root. The name of the propkeitfas known to some messengers before hi
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There is point in his name having the same rootasAfter all 4 Ll is a gift tow=s() and
before hi, we didn’t have the privilege of praisi@god by his own word.
This is the deference betwegsgh .41 in w3 4351 &1 o2y and the one afterul & & Jisdl, the

first one to purify our hearts and tHe second ofmaise God.
Ali(¢) continued that in fact the-, which is fromx=>Ji is the family of the prophei) and any

person believing id and ind1 Js«, is from prophet’s family.
And the same is meant in the vepggs sus) & i sdsl i sl 5 & Jeig Jisd (Ya/¢A) He
worshipers ofw.=> have been introduced to us in the verses of seatig'.

When they walk on the Earth they walk modestly. Whe ignorant talk to them they answer
calmly and respectfully and they respect themselwes The light ofi.. and comfort coming

from God gives them a self-steam that they stayydvwan _:.s and empty material enjoyment, by

their nature. They are so firm in their believeattbommunicating with ignorant does not bother

them and doesn’'t make them worried and stresseely &hswer the ignorant a peaceful answe
pure of anys and pure of any worthless thoughts. They accepitshg in their life and keep their

hearts alive by that. They stay away from all sansl their path is the path &f;, the path of

purification. They are clean of bad habits. Theyr'tdestify in lies and when they see an
unacceptable behavior, they react with compassiontalerance. They don’t share their life with
those who have material believes. Those who belireeternity of material life by disbelieving the

day of judgment and other world. When they heawtirse of Quran and signs g st & they

think about them,. They write it in their hearthiey are not blind. They see the lights of guidanc
in the verses. And they want the best of life fogit wives and kids and want to become the bes
of believers and the most righteous ones. TheyGask to make them pioneers in faith. We star

every job with the name of God with such a persgnahd this is the purification ing<>3 e
«>3' because there should be a purification befpfel o 4 sl Oh God! Please make us th true
believers indt anda Jsw.

N
r—P(D




m ‘
. Satr - BT 2
R B

—

r

sth session

ez A N
We praise GoghJui &) d Lisdi, WO is it &2
st S 0 Wi U 5 oY1 5 ot & 06 el & G 5 b33 06 (Y, v¢/¥x). Our king and our creator

and provider in ways we don’t know. To any levelbeing near God we raise it, is as a result of

what ./ &3 has given to us to educate us and provide us wiitht we need in our voyage
toward4. Because he is thi ), the provider. Even our good actions, are givenstby him. The

love we have for him is given to us by him. And tportunity to choose the right pass is given

by him.
He is thexw, the opener. He opens the doors to new enlighgenio us. Opens the gates of

heavens to us. Opens our hearts to the truth. Ankhbws very well how each heart is willing to
accept the truth. He is thgw, the all-knowing. He knows how prepared we are riew

enlightenings. So when we sgyiw &; & Lsdi it is as if we see all the believers in their pitgage
around the house of Geg saying | &G,2Y Sl S a9 o) 01 1SS S S50 S 1SS ol 1SS
IS S Spn Y

There are worshipers who it is appropriate forrtheiarts to be reach and in comfa@ntknows

their need and provides them with what is goodtfiem. There are worshipers who their heart i
near to God when they are poor and sick and in, paid4 knows their hearts and provides them

with what is good for them. There are people whéewvap every night in the middle of night to
pray in darkness and be near to God, and God sme®tnake them fall asleep, so that they regre¢

it when they wake up and they don’t becoge and proud of being such good worshipers. Go
wants to keep them modest and he is.f¥e and knows how to show them the right path. Here

find a mistake of mine! | thought that the prophkt®w what are the needs of each heart i
leading them to the light of guidance. But theileres «\x and giving knowledge, na§s and

giving nearness to god. Between any two souls &hd is—, and educator of both.

In Quran we are ordered not to think of anyonedbass the— 1 and the educator.

1 0gb o3 G Uarg Caaid Jns ¥ 3(n ¢ /¥)

GG o 5 Aakadt Todss of 2525 ¥ 5(A /%)

S digh Al o 32 Ogbsst S s(ra/rY)

But the prophets are so educated themselves #nattle very near to the educator

Oy 4" Uy 3 ST Sl 1587 1y 3G T o5 5 (VAUY)

A teacher, because of giving knowledge and teachlesgons becomesgy, himself. He gets
education fromil, and approaches deeper and deeper levels of wiaddrhe becomes more and
more neard. This voyager towarey which is mentioned instrinsically in the namg, is fore all
creatures. For example we have in our praygps S < b el 6t oy 4

)

ot

Here we shall think of the voyage of light and thht.s toward4. When we read; &b dows
s1(Y A+ /¥V) it means thats of &1 has a voyage and has a story. When wessay, or 5 &2l &,
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< J' We think of deferent phases these notions go tiran their path of their journey and all this
is done by,

Well, this voyage is sometimes in essence, somstimattributes, sometimes in believes, anc
sometimes in actions. We do not necessarily specifgelves to any of those. When we say agai
w3 s3It is probable that it is meant that God havingtoal on us, is from his kindness and

mercy not from being oppressing.

It is said that)« comes fromws and knowledgeds is sometimes that could accept knowledge
and .« <, means the educator of everything which accept keaye. But accepting this, it is
hard to see why this has the same meaning:as s _»¥'s Slgld! &y?

Except if everything gain some knowledge somehawl, &yes are blind to it. Becausedoesn't

have to show me whatever he does. He may wishvo gjones and earth some knowledge and
don’t even know about it. In the day of judgmere tarth speaks us and tells what she has ke

inside for many years. But | cannot imagine howdy raise from grave and hear earth tell her:

how do you know? What you say is all illusions wuy mind! How can you know such things.
And | may forget easily that the same God that rmdke stones speak, he gives the, knowledge ¢
what they speak. If they had absolutely no knowdedieir imagination wouldn’t go as far as what
they don’t know.

ik O g Slso dwn @ s buad 06 5 @& 8 cas3l 5L @i S8 S L et as Al iy
654 155 855 s (aks i 5 . 658 52 855 DUl ot b . a1 i3 BT (ol i deags .
The day of judgment is when we see how the kindaadgsmercy ofi, gives us the light of his

being to guide us toward him. But my eyes are btiod/ and can’'t see how stones will speak ir
the day of judgment.

Oh God! You are the 1 give me the gift of being near you by receivingthé light of your
wisdom. You are thesu), open my eyes to the truth. You have given me,dygsess they are to
see the truth. Open my eyes to see the truth snvtbrld. You are thgdt and you know well how

to make up for my shortcomings and heal my hefybu open my heart to hear stones, surely yo
have opened my heart to hear my friends and listehem and learn from them and be near t
you by what they teach me. You accept our prayen éefore we ask.

pt

1

|
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We start in the name of God who is the king of dag of judgment.4 »35 <hu. He has the
ability to raise the day of judgment when he wishes

Because he is thgaul, the constrictor and he can make the day of judgroeme sooner, and

he is thek.!, the expander and he can make the day of judgowené later. After praising God
in ol Lub comesd o3 <l so that we be aware that we should regard the wewd in our
request from God in our praye[git 3 3= §91 5 G dgsdi Se35 (13, YV/AY)

Every life after the material life and deeper thaaterial life is #¥ s>, the after-world.»7
means everything after the beginning. When we rgall 5 ;2 5 =31 5 J551 3 (v/oV)

The same way thagst and appearance, everything beyond it is caltetl and within, the same

way everything aftegs' in #7. The life after death is our life in hearts, afe In grave, our lives in

heavens, our lives in the wonders of the day efjtligment. In all that and every other of our
lives, there is a day which is the day of truth! 8ver the notion of time is in each of these live
there is a day of truth. Time is deferent in thieges. The life of our hearts is very different ino

the life of our body in this world. Even the notiohday and night differs. Even our feeling about

material time is different. For some time passefabter than for others. For some God sgys 3
Sl a5 fad ol Yy (VYY)

And for sofne others God says that his daysare . years of what we coungl) #53 3 AR £
it Gl i 830 OIS a3 & (¢/v+) .For some the day of judgment is near and foresitnis far away.
The same way we are allowed to repegh o3 & =y many times in our prayer and think about
it, it is accepted if we repeat the verge »3 <iw during prayers and think about it. In the day of
judgment we see all of our actions. We witness elues. But how? > i WY 1208
s545(1 1 +/Y) Every god actions in this world we do, we wilesewhen we are nea.

Aady kel Jaddt 3 L oK) da o) (V< /¥e). When we say a good thing, then it rises up aesagip
neards and it is our actions and good deeds that riseliftnour clean word. Whatever we do is

risen in the same way to the heavens and thatvisw® see our actions at the day of judgmen
because our souls are always more prepared thaacbons. If our actions rise up, so do our soul

and then they meet each other n@ailhis is how we see the truth of our actions.

"2

—
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In the day of judgment all of the names of God.riBgo of them are thgzii, the abaser and
the g1, the exalteriat; iasi 431 sy o &8l cads 13 When it happens, there is no rejection in

believing it's happening. It abases and it exalise abaser of the loosers and exalter of the
righteous. We want to be righteous. We want to xated at the day of judgment. So it is a

Moslem tradition that we de.= every night before going to sleep. We judge oweselwith
regard to the day of judgment. How did we spendday? What did we do? Did we remember
&? Did we praise him? Did we help any believer fir heed? Did we take away trouble from
someone? Did we keep our friends respect whenwteeg not with us? What did we do? If one
remember a good deed should sai o 4 iusd and say.g, j«b o+ ok, If One remembered a
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mistake, one should say s 5 4, 41,401, SO We start praising God in his name then wektbif
him and praise him remembering that we are from &t we go toward hinmise1Ji i bt o 4 o,
He gives us signs by making us think of our lifel aleath and thepd #3 <bu reminds us that

there is a life after death, and that is the lileagre about. | shall mention that all of the sighs

in the next world will be seen only by those whe prepared spiritually to see them. Not every o
us can see the prophet after death. May be nat gueand S the two angles who question us.

Not all the things that happen at the day of judgmié we understand and recognize a namé of

in this world we will recognize it at the day ofligment too. If we don’t know a namefin this
world we will ignore it at the day of judgment. Maosf the knowledge in this world will be
forgotten in the life after death. Because the dvaxill be living in, has nothing to do with how we
are leaving now. If we want to be learned persamenlife after death we should prepare ourselve
with what we are to live with in our next life tovéw, what. is, whatbs- -4 is, what angels
are, what is the spring @fs in heaven, howis is, how people live in heavens, what thajris,

how we will be rewarded for our action in this wahrivhat_: s is, what creation means. what his

holy names are. Who his friends are, who his enemie, what we will see of each other in the

next world, and the answer to many questions. iBhise knowledge which will benefit us in our
after-life. Oh God! You are thg=@ and thek.i. Please let us be of those who are very near

the day of judgment. You are tpewdi and thes! ), please exalt us at the day jpidgment.

—h
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We say thati is .x41 o3 <N, He honors some in the day of judgment becauds the ;. the
honorer, and he dishonors some because he ishehe dishonorer. We seek honor to choose us
and honor us. This is act of worship. Thisiise. So we follow his commands modestly.

Sometimes by the way we are created, and somebgnekoosing to be a good worshiper. When
we sayws Su, it is only you whom we worship, it is becausesionly him honors. Worship is the

act of seeking guidance. Becausehonors us by giving us guidance. $gs and worship is an
action which its depth &), and becomingy,. Someone who is honored and given guidance by
. In s ot first comesgiwi <y and thenei.! b2, So is in the following verse where
Jesus saygnd bis s 55186 385 5 o db Sy(01/¥)

When we saykss b kel ¥ 64530 @b 6 (1,Y/1+4) We say tous 2 what we don’t seek what you
seek. Because they cover up part of t,he truth. dship is to seek help without covering up the
truth 41 gives the following versa&is i 45 iskdt J @l (Y1/Y)

The one who gives us guidance is the one who ae¢htelight of our being. He is the one who
provides for us and gives us lifg, X 5535 ¥ dlt 053 5 Oskis il G(1v/¥a) and & tells us the
purpose of worship and thats; the supreme level of assurance.

i) Sl s 35 X8 3(aa/10)

What is_.47?

That is why we says Si in s isb, .4 means the knowledge is written in our souls, s th
we may never doubt it. When it says) St & it means until the level thatuy goes away. We
forget ourselves completely and thinkafas the one who does everything. When we are in the
level of & ¥ 391 2 53 ¥. Nothing is to affect anything excegt. There are three level of
assSUranCEad g =il o i) ke, Assurance by knowledge, assurance by visionsasse by the
truth itself coming down froryw 5 s~ &1. And what is assurance by knowledge?

Knowledge is 2> and presence near a truth. When our heart isdracs¢he heavens, we are

present near the truth. This state of heart isedali)l ~c. What is assurance by visiggd! ;.s?

That is when our hearts, raised to heaven, cartheespring from which the lights of truth is
coming toward us. This is¢» and vision, and there are different meaningssfgr and we will

addressiisLz some of them that we may understand. Whakiss~? That is when the truth itself
comes to us and is after we see the spring of.lighis is called~s and revelation and has
specified revelation of verses of Quran to the theathe prophetg) only. We do not get close to
the truth except if God himself permit us.

oSo dad et 8y e v ) | e o Sl 146(w/Y)

We do not see the spring of light if God himselfrp& us. One kind of vision is when our hearts
look at our souls to know ourselves

m ‘
. Satr - BT 2
R B

—

r




r

m ‘
. Satr - BT 2
R B

—

oS 19 ol el e Tolgh 5 G o 445 5 bl e G id6(1¥+/1). One kind of vision is for
the heart of those who are chosenibio witness righteous.

A e 513h 15,5 5 WSl 1k Jsuih 554(vA/vY). This group has been given this privilege becaus
the hearts of these people are specially preparédhe other kind of vision is the vision which is
about our understanding &f. Like our understanding oy, the unity of God in the following

verse

Ly W PJ:J\ iyl 5 &l 5 58 dy ey § @ ATl 3¢5 (YA/¥) This group specially privileged because they
are gaining what is useful for them in their lifiea death. An example qfi)t 3 is in the
prophet(»). The verse of the book a&f, manifest};s through different levels coming down to the
body through his heart and soul.

He has the truth within himself in his essence. Térses of Quran are parts of his being. He has

followed the right pass so accurately, that héésrtght pass himself. Each of the verses of Qura
is a level that could be obtained. When we reach eathese levels we become the truth of tha

level itself, and this is what is callegd' 3>. This is an explanation of what could be meantwhe
we talk about,..

ol Sl e Ky st 5. When we sayes St it means that we believgs and truth is with him
only, and he will give us if we ask for it. So heeus the right way of asking for the truth in the
next part.s.s Su.

o 308 (ST Otz Tolias o of psis 0 48y Agel &3 i(v 4 /vn). Satan is ougsy, our imagination which is
not truthful. & has personified our wrongful imagination becatsalways tends to make us far
from God. It is not random, so that sometimes tedggoof things and sometimes tells us wrong
things. We are not created in a way that we cpuaissibly find the right path by following our
imaginations. We are meant to be obedient, modestepting whati gives us. Being afraid
because we don’t know how he will judge us in tag df judgment. If we follow our imaginations
there is no point in worship, and no matter whahe@nds ofi are, our imagination says that she
has better things and tries to make us believef@tav her. And always when we follow her she
says that she dislike us because we have abandbeesbmmands ofi. May 4 keep us away

from Satan.

e
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When we say.s S we are asking God to giygy assurance in our hearts, and when we say
o GOd shows us the right way to ask fg. Jw 3 4. &1 in his book says

Oghrty o) 51 5 s T80 (31 sl ot e ) 8580 ) 5 Bkl 5 Al Tk 5 (£,6/Y)

We shall ask God fogé by patience and by prayer. Those two are verycditfto be done in a

way that give us assurance, except for people whdmathe state ofs:>. That is the state of
accepting and getting and understanding the sittiand being correctly responsive, and that is a
state of heart which is then reflected to our said hearing. The state of those who expect to get
to the level ofi:w and going back toward himys=1, «i G 5 4 6. 4 is thege, the all-hearing and
is the <, the all-seeing by giving us sight and hearinditglbne gives ugs:> and the state of
preparation for acceptance. So that we hear theesaf Quran and see of his guidance. Today we
discuss what may be meant by askingerby patience; which is control of our soul from wor
and from being disabled by stopping or going véoys There are easy levels g¢ and there are
difficult levels of ,.. The easy level of-» are patience on worship, patience on hardship and
trouble of this life and patience on not committthg sins.

We are commanded to be patient on our worships kw1 3 sieb(ve/v4) and we are
commanded to be patient on what happens to usranbleé us e He &3 &) sl b & 5o
J,fs"ﬁ\(w/ﬁ) and we shall be patient in protecting oursefves sins. a3 &e 15 &b 1555 fg a0} 3
391(1A1/r). These easy patiences are very difficult to perfoBut there are difficult patiences
that are somewhat easier to perform once we géettevel that they are relevant. Because there |is
more 3, and more excitement there. One level of this patieisd! & ' and that is being
straight and steady inswx, the fight with oneself to result being near This sua=s has higher

levels where we do not necessarily fight with amgh It just means a very serious effort to be
close tod. Sometimes mercy of God gives us the chance tgumma new level, but we don't
have the patience to stay in that level for lond we have to go back to where we were before
until & gives us the appropriate patience, let’s call gf@iience in being far from until we are
more prepared. There is excitement and hope thawilde someday steady and stable in the

level we are missing. So it is somewhat easy ttoparthis kind of patience, and of course there is
the patience of stay in the level we are in. tl@emany occasions in Quran that patience means

being fastsy i sk J) 55t 5(\r¥/¥). We shall rush in getting forgiveness fram
Op W 4 5 Sl B Babyted AT ity i ) el Bl g 3150 1 B8 sl 5(% 4,00 /YY)
Those who have done all that they should have dodestill their hearts is worried about when

they are going to meet their God are those who mistoing good deed and they are trying to
compete with each other in doing good deeds ab.tiskow what is supposed to be the result of a

these patience. Meeting with the loédsw. And what does that mean? There is a big doulftabo

this between people about the meaning of this. Kmivs best what it's all about. We will know
when it comes the time. Patience accompanied wiligp will prepare us to ask for ... .

here meansw or praising absolutely. We shall remember that tbet of the wordite is

124
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important, and it has base used in some of the garly verses revealed to the prophet whic
shows that this shows that this root has been st by people of the bible. How does praising

4 prepares our heart to obtaig and assurance? The point is by sayand praisingit we are
remembering ourselves by what is in our seis.. We remind our soul, of the light of our being.
This light likes to go back to where it is comirgrh, and this when we use the watd. This is

different from simply liking or disliking. When the is something common in the essence of two

thing, they absorb each otherhis isc>, and the heart remembering the lights of its heimgves
to heavens to help this light go back to wheresicoming from. All this process of getting
prepared so thall gives us:.&, is called sy. When we say.ew.s Su 5 4w SU. It is as if we are

saying the following versey$ 155 «le il s J5(rA/v)

Every sy is only aimed atJw s\ & and there could be no one else we would dependrah,
even if we think so, it is illusion. This is thensa idea as id.=)i. A nice practice is to go through
the verses of Quran where it is spokespf to see how every meaning can be obtained freimh
< or if that is too difficult, we shall see whatelsew we learn from these verses about praisin
4. Reading every verse of Quran we shall praisend therefore be raised to a higher levelaf;
O965 oy (o 5 Gl 44315 s e S5 131(Y/A)

Oh God! You are thg«J! and =4, give usgs:>+ so that we benefit from your guidance.

g



m ‘
. Satr - BT 2
R B

—

r

ath session

w2 P A o

We ask for helppiewdl b1, taal, Jw s & Will reward us according to the preparation we
have gained in saying./uwi <, dui. & is the,S~Ji, the judge whose judgment is accompanying
us and puts his will into action, and he is fai, iB thedu, the just. He puts everything in its
place. So we seek guidance. This guidance is ditharaking things the way they are, like in

36 43l secn 15 bl sl 5 JB(e /Y1)

He created everything and then guided it. Or thdagce is by showing the right and wrong ang
leading them to the right path

sUag oo g AU 5SY 5 Casl 2 cug ¥ S0/ YA)

We do not guide whoever we want and he is the dreguides.

el 2381 a4 5 (YoA/Y)

wst&h a3 i ¥ b 5(vne/y)

et 3381 g 9 A (v ¢/a)

P 0,0 34 e s Y Al By(YA/E )

523 4 0y 40 sags (Yo/Y )

God guides us by his light. The light of divine dasn in our souls, which cleans our hearts by
an enlightening argument when our imagination démesnagined, and let us know that' is
beyond imagination has his light coming fram The lights of heavens and earth is coming fron
. The light coming from the outmost boundaries wifis which is covered by the veil of our
hears is even more enlightening than the lightusfs @ which is given to us from the time we are
created andy guides using this light the world of lights whighbeyond spirit. When this light

wants to come, there are signs. We purify our hexaat make it ready for praising constantly, and
we are not able to stop it. Nothing is able tordist our attention from praying and remembranc
of & and purification of our souls. Then gives us a vision from his light which is our red/dor

purification and praising him, given to us by hitfisend then he adds to what he has provided us
and he provides whoever he wishes according tonkisy, not according to the preparation he
gives us himself before. Those who are blind anthotasee this light, or those who turns their
face away from this light, their good deeds is withblessing and leads to no guidance and surely
they know it and testify it themselves, and they@dy as much as they have done exactly. An

there are those who are blinded by mercydfself which is like a veil not letting them sdeet

light, or blinded by the mountain of their thouglatsd fears, they cannot even see their action
They make big mistakes, commit big sins and they'tdeven realize. Because 4f does not

provide someone with light, he will not find angtit in his pass. Those are who closed their eyes
on purpose to see lighty brings about their thoughts and make a big monrafithese thoughts

and 4 hits these stone hearted people by the stone tinrmountain and in this way they hurt
themselves by their own actions.decide who gets this light and who is not givea light and

there are signs afi in their for those who can see all this, by thesegf their hearts (interpretation
of few verses ofs1). So we seek for this light when we s@e.) bi,a)i vaat. We are seeking to b
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lifted to a level of heavenly being. The proppétfollowed this right pass so accurately that h
became the right pass itself. The pathief.. The path of all the powers within vision and care
to be risen. This is how the prophej(lived. He was the best in doing this, so he ésright paths
s bl (J) Goub 125 Ay a5 4(1 +1/¥) One who keep his relation with tight is truly guided to the
right path. He defends himself By. This is what-x means and thef say in his bookiszz 3
1585 Y 5 oo all J#(1 +¥/¥)His command is to be unified. All be together) & . His hand is

with group not with a single one. We shall get tbge in our actions. We shall put away our
differences. All this ini.)! b1, uaa. If &1 wanted us to come to him alone he would notugay

which is plural. But why? What is wrong in beinmpgle handed? What is wrong by asking
guidance alone? What is the wisdom in differenngseiople and then getting together?

S Al s 2SS 8y Tyad 0B 5 Gah oS 5 &g S5 op SEls ) o gh(y v/ £9)
Because this is the way we ggt= and that is the state of being prepared to aageioance.

Being responsive and sensitive. With sharp eafsety the depth of verses of Quran and strong
sight to see the lighlt will guide us with it. And | will give you a sigfor the truth of this clam

and thatJw 5 s 4 is theckl, the subtle one, he does everything with all ittie tiny details,

and he is the.=J!, the aware one, and he only gives the statg.ef and appreciation of his
guidance, to those who are blessed by in the having the knowledge of communication
with everyone and blessed by thedi is being informed about the ways people shouldidegt

with, according to their personality. This way pkowho gain divine wisdom are already beloveg
by the people of community and the wise man camakethe truth to people. And so was the

prophet(y).
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o AP o
AU Y 5 ol Cparddl 3 tgle Caall udl Brre
The path of those who are givew by 41, and that is the gift of well-being both in apmeare and
in depth.gbl 3 5l i (S8 &l (Y /¥)
Not those who are:s«x by & and have been distracted from well-being. And,those who have
lost the path of truth. What is thiss well-being? Who are those whom are given this4elhg?
iy 3l s 5 Godliall 5 513048 5 Gulial 5 230 53 ol Al (Tl o A3 Oyl 5l ol o2 5(14/%)
Whoever followsd and his messenger he will be with those who arergthié well-being, from

the prophets peace be upon them, and from thefutuhes, and from the witness and from the
martyres and from the righteous, and those are gaoodmpanies. Those are the categories that

Quran introduces us of the peoplenas given them well-being. We discussed Rgww) b1 alivua
is related tos55 § 3 hees A Ja@ isaaiz 5(y +¥/v) And & explains in this verse that guidance is well-
being given through communication. We were enernaied became friends after he gave us

kindness between our hearts and we became brdifidris well-being given to us, and we were|
about to fall in the hell-fire, and he saved us.gHews us his signs so that we be guided.

& is thes>J1, the forbeating one, gives us chance to make updomistakes, and he jga, the
all-forgiving, he can clean all the trace of ourssand from our heart and forgive us so that abe
if we have never commited anything wrongful, andshthe ,,:d), the appreciator and he accepts

our praises and our purifications and blesses uBidvguidance which he give only {g.~, the
group. Even if a single person lives in the midafielesert all of his spiritual powers should beas
il SO that this person be given the well-being otlgoce. And who are those who argx« and

distracted from well-being? The first group g« against,.+, who are children of Satan. They
want to rule over everyone no matter what, andtdeant to seek guidance by worshipiaf

13 i DI gste 18 by 8 i B4 /8 4)

The second group ares,<s and & against the truthful ones. Thos who are not winaartedly

\* 2

worshiping4dt. Those for whom some sacrifices seem to be unyantld expensive.

The third group arg-¥ and.té against martyres and witnesses. Those who iggotke truth,
material truth, or spiritual truth. The right o¥ilng or the right of freedom.

Gt G1de & e 54 5 acle Ay Coab 5140 1105 (54 41500 110858 s (il oo 5(A /)

The forth group are.2s, those who cover the truth and hide the whole at pf truth from
themselves and othepsss 1ie o 5 ali 33 Cad pgalad (30 L&Y £33 0% 59 5(Y+1/11)

The followers of these are distracted from wellAgeagainst the followers of those whom we
mentioned before, who are given well-being fremDon’t be from those who disagreed and put

their differences forward as soon as they receligdds of truth. Those people will be punished
severely. There will be a day that a group will édightening faces and a group, will have dark

feces. The first group will tell the second grobpw did you choose the path @f and hiding the
truth, after you accepted the divine invitation.viNgou shall be punished for what you did. Those
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who have given lightening faces will be living iImetmercy ofi forever. We Moslems are the bes
i, the best nation because we hayg.u s and S ¢ . We invite each other to good action

and discourage each other from wrongful actionss Gives our community a coherence in the
light of which we can gain comfort and freedom. Kmadness governing the hearts of Muslims in

a Muslim community cannot be gain in a community,gf- or 425 or ;& and have lost the

path of truth. Deep in the hearts they detest edbar and dislike each other and they are not
united. Unity in a notion is a blessing that isb@® gained only under the govern of Islamic law
which is compatible with ks and essence of human being. Call ferh b1 2hiias is a call for

unity of Muslims governed under the laws of Islaktuslims are not meant to accept being
governed by non-believers. The Islamic societyaseol on giving, when we are poor and when we
are rich; based on controlling our anger; forgivingstakes and mistreatings of ourselves. When
we know the wrongness of an action we shall nasiren doing that action; and in the light of
these few commands we are to get heavens on teefaarth. We shall search the earth and look
for traces of people who did not live like this astthll get lessons from what happened to then
We shall not worry ever, for our society if we drelievers. If there are troubles that hurt us
sometimes, our enemies have had these troubleGmd.will purify us by these and will destroy
unbelievers in this way. How shall we expect heaven earth without expecting us to be
examined and challenged By so thatd knows and makes well-know the heroesgf and the

heroes of patience. Then will reward these two groups the heavens in tifégsdnd in the after-
life, and this iSwiet b1 e.
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w2 P A o
When we say.Jw «; & 4l attached to it iSk>)! pem)! 1 . It means that, it is in the name of
God that praise is all his«S3 2wt is our key to understand Quran, aagh .= & o is our key
to understand-i wi. So God-willing we discuss>j! s>}l & o According to our
understanding or treatment of the meaning-af .~} 41 v the whole explanation @fusi i
will differ. It makes a difference if name of Goelgards one of the names of essence or one of the
names of attributes, or one of the names of acti@Gngt makes a difference if we consider the
appearance of the name, or the depth of the nae.and bW According to the world which
d is regarded to start its becoming into its bealgp, the meaning of the section differs. Either th
world of unseen or the world which can be unde$tby vision, abstract worlds or material
worlds. According tod be regarded as the Godness in essence or in appeahe meaning of
S ot differs. If .-} ande>' are going to be regarded as attribute$ @ toaw! in e dil e
3\, the interpretation of this section is differevithen we say “In the name of God”, what do we
mean by saying “In”? Do we mean become into exe#@nDo we mean seeking help? Do we
mean looking for protection? ... for any of theseesathe interpretations a3 it is different
and to any of these many understanding e i-s¢ we get a new key to understand Quran.
This is what it means when we say o> & s is @ key to understangus si. Our key to
understang>J go) &1 gy iS “si” iN & 4es. When we say “In the name of God”, what are ou
needs for whichil makes us think of him. We start “In the name ofiGaccording to how our

approach is in remembrancef What kind of thing do we have to do wiif? You see! This is

why Quran is complicated. Only the one who is bespgken to, can understand it fully. To
understand what kind of relation with we could possibly have, we shall know ourselvey ve

well. This is the most important question to hunhyanio understand this question, we have to go
back, again to Quran, to see hewdefines us. Read the whole book to see where &eaning
from, where we are going to, what are our concants hopes and fear. And then we see #hat

gives us such a vast power to us to define ourseMe gives us the power to decide what we
mean . we have the power to decide the nature gthde our relationship wita. Then we ask

ourselves why we are the way we are? What essereading us to be like this? Then we see that
it is & who created the light of our being as he wishetivae will be at last what he wished. This
is the meaning of Muslims mottos1, 4Ji ti 5 & ui. Then in order to see the light of our being and
understand whall wishes us to be, we start a spiritual journeywasprepare for this journey, we
find out that we are lost in the enormous worla@ature created bi. We don’t know where we

are and to which direction we shall go. Then wetkagi as provided us with guidelines and sent

to us his messengers to show us this path we wasgeak. They we have a long journey which for
most of the people takes more than their life-timehis world. Until we get to the light of our
being. When the prophegt) says'sss ¢ J3 155 he means that we shall get to see the light of o

being before we leave this world if we can. Thenfind a huge world of light, so enormous th
we couldn’t imagine before. Then we start explotiimig world. This is what we are wished to

-
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This iselsY 5 xdisd axg. Everything created will be nothing excepty 5 J=iiss «=9 and that is
where we will eventually go. As we explore this Wdoto know what we are meant to be, each
light we see. Tells us a new way to start in the@afd1. Then we come back and sgy- &l s

«J and the mechanism of creation that light we haensstarts to work and we see so many
effects of this act of saying- >J1 & « in our life, and it changes our life, and all this
eventually will leads us to, having that light wasin our existence, and that is when the williof

is fulfilled as we see it in this world. Because fiam, his will is already fulfilled.
This is what is meant by sayiRg 1 e>J 4 v 3525145, Being appeared in the name of God. The

essence o is still beyond all this. We get to know all thig the help of the names and .
He is the ), the one who hags, the one who has highness and if we start inrthiee of his he
will give us highness and he will lift us to highlevels. And he is thgtsi, the one who is not
limited in power, material or spiritual, and if vatart in this name of his, he will give us the
limitless power to fight with our weaknesses arnl raise us to those higher and higher levels
Whend says,isl Jwiss it means that he is about to lift us to understemhething very difficult.

It is special privilege. This is why.,S31 &7 is so special.

el 0 U g by ) e kg D15 P B G onlsd B iy gk alsB Y 4 gadl 5 ey ¥ Al
el a1 34 5 Uil 8359 5 (Y1 5 R A a5 Gy W) el 15 5oty Dsland Y 5 44 6 5(Y00)Y)

This is one of the most difficult verses in Qurant @ is said that each of the fifty words in thgs

a gate to a world of knowledge. We are encourageddd this verse every night before we go tc
sleep and think about it. | wonder which ones amasmgre pioneers in understanding this verse.
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| am trying to give an example of interpretatiomeagi for -usJ 2w which are based on assumption
on the versg=J s> & vs. Some say that is pointing to unseen worlds of wisdom which are
particularly created prais@ and praising® is the language of their essence, and thew' <, is

pointing to manifestation of the names (by whick firevious world existed) into the material
world, which is according to the level @fy, and they say«~J and.~J are the attributes which

are particularly explaining associatedig, and 4! s U is pointing to the absolute return and
s, a3, Then they say that when the sun rises in the imgrof 4.1 »5 and the light of theés «
enlight the heart of the man of this journey, amel absolute presence@foccurred in the eyes of
this travelerSw, he shows his gratitude by sayipg-s Sy 5 +« S and then he notice his own
presence which is to be regarded an illusion irsqamee ofd and then he asks for guidance by

saying «ill birdiaal, There are other interpretations given, from whiah repeat for you one

other so that you see the nature of these intatwas.

They say that “In name of God” is a level, and wa’'tiperform the depth of worship until we get
to this level. Meaning that we shall consider etl@ing and specially ourselves a name God so that
we get rid of self-orientation and the self itself.

wigh i) 1801 s Sy (g v o)

A self oriented person’s point of view is the padfitview of Satan.

b o 4l 5 56 o 2 U5 52 6T JB(Y YY) 5(V/YA)

So when he saw himself and the world, the nameSanrf, he is likeg )asT, W sl a31% r" 3
(v/Y).

Then he finds himself in the seaif,. 4.5 s §,25> 4354 and then if the heart is fully prepared
he finds the level ifi.s and that is the true worship &f This level is gained by the prophat..
aillaoll 43501 38 0 4 ) 1. When the worshiper saw everything in the worlexiktence, a name
of God, he can open the treasures-af! st and start his journey. He will see all the prasstor
&. If he truly understand - he will truly understand w«~Ji. He will say that all the praise is

yours the way praised yourself. He says that prigise the name of God and form him and for
him. If we think of .« as the imagination we have from the names of.; )1 points out to the

appearance of these names from the horizon of onsedhe world of absolute vision and
interpretation of.~Jt ands=>J.. Until we haven’t seen the journey of the name&oll from him

and their return to him we cannot say. Sy 5 s Sy, Everything in the world of existence is

praising you, and he finds all his beings so arxitwufinish this journey of the names of God. So
he seeks help from.

ol b1l Uia) DECAUSGELS e (& o5 D)(/11). This was another interpretation of many which
is based on an understanding.8f .~} & . Well of course they say all this as a possibility

and God knows best. The science of Quran is annookgifts of &1 and everyone takes only as
much as one can carry. So everyone should be fawtceveryone should be given chance to
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speak about Quran. The least we know is that thehet(-) and his familye.! J»' peace be upon

them are the most knowledgeable people about Quarasth,we know that these understandings
have been misunderstood and misinterpreted overosed So today the true knowledgeable

person in Quran is one who is the man of joura8y,. It is not possible that people like us could

be unveiling the appearance or the depth of theegeof Quran. Even the greatest scholars and
Islamic scientists, each has understood some phatiaspect of the book afi. In these recent

years there have been people who have some otherebs and they try to fit the meaning of the
verses of Quran with their own ideas, insteadyhty to understand Quran. They want to feed the
Muslim nation, their poisonous thoughts for fuifity their missions. This is why it is not
appropriate that young people who are not famiiah Islam and are not much informed about
the Islamic motivation, come forward and interpretses of Quran. Even if they did, we should be
conscious of motivations of interpreters and do maty any attention to these selfish
interpretations. One shall not be motivated by geakinterests in interpreting Quran. It is bad if
someone who is interested in spiritual meaning tieeinterpret Quran according to spirituality. Or|
someone interested in communism or capitalism ciaism to try interpretations. This is why are
hands are closed when we want to talk about Qumath,we cannot say whatever that could be
imaginable as an interpretation of Quran. So ifé¢hare things said on the issue it is only spoken
of the existence of a probability that we could éfénfrom some understandings we imagine
usually beginners try to interpret Quran using gsrsf Quran only. Those who learn hadithes and
get expert in them start to interpret using haditivich they know for sure if they are correctly,
narrated. But experts are those who have a joumogking with Quran, and they come back to tell
us the stories of where they have been and whgttthee seen. May protect all of us from

Satan in our understanding of Quran.
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When we think about Quran. We praigeand ask for protection, because he is e, the
preserver; he will protect the Quran in our heaoirf being misinterpreted.

ogastod 2 6 5 S0 G35 555 Gi(a/10)

He is thec.ii, the nourisher, and he will nourish us with thewtedge we need to stay healthy.
He is the——=J!, the reckoner, he will give us this nourishmerdatly as much as we need. So we
put our trust in him and ask for his guidance, amdstart praising him by} e} &1 o, We
know that.«~J has the same root g@s and we mentioned a hadith about it. This verseahasher
verse enveloped in in it. We start In the name ibnly because by relating to relatives of the
prophet(r). We get the privilege to know how to do so. Itheir light which makes us see the
path we should take to be in the levekinfu., the level of names of God. This enveloped verse
then gives us a key to interpretation @ s, We praisingdt by 4.t and enveloping the
message that Mohammaelis the messenger &f bringing to us something from ..s. When we
say Wl o, & Ll we are saying thabh who is the creator of heavens and earth, sens taisu
messenger with some message from him; angd-y «~J' we are enveloping that, if we want to
get blessing ofs which is given to some only chosen by him, we Istedate to the family of the
prophet(»). When we say.4i »5 i, we are enveloping the fact that the samaho sent his
messenger to us, the samds the king of the day of judgment and he has mjilbg Quran and
what we learn from Quran with the helpwf J», the knowledge that he judges us that day and fo
what kind of judgment we shall get prepared. Whensiwow our gratitude by sy what do we
say? We are saying that we are worshigingnowing what he wants from us and knowing that h
will judge us, and we considex)' j» as our leaders in this path and fully follow thand believe
in them. When we say«=.s S, we are saying that the light of guidance is sgppdo come to us
through the heart af.J' 2. So we seek hi guidance through the lightef j» only. Then we say
il b1l bual @and envelope the fact that seeking help by reatreJi J» is some action which
should be done in group and - and doing it alone will not do. Again this questioomes!

Why not alone? Isn't it a matter of getting guidarfor ourselves only? How would a scholar
benefit from sharing his love af.J' J»' with people in the street? Why do we need eachrath

following <. J21? At least we know that is a should to be unitegl thye verse ‘.» A o 1581 3
1855 ¥(1 +¥/¥) But the question that what the wisdom is, sélnains. We could suggest reasons,

but we don’t know the answer, so we leave the questpen. Then will apply this understanding
of <l 4w as a key to understand Quran. Starting from tlggnbeng, we start in the special

name of Godsd' the light. Everything is his light>}1 o> &1 e. In the light of his world of
unseen and his word of seen we staktwi <, 4.t our vision is a praise fois who has created
the light of the unseen and the light of the seenldy and4' makes us see what we see, either
from the world of unseen after the day of judgmanfrom the world of seen he gives us vision

1%
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and that is interpretation @} .. He has the power to show us the world of unseethe day
of judgment, because hejg) a5 SJ. We only wish to se@sy 5 JSdiss «x5, and this is what we
mean byws S and we shall see only by the lightdof by & ,s and this igyews S 5. We aski
for guidance so that he opens the eyes of our$isarthat we can see by his lightdYdiss 4>y

a1 ,SY. This is why we say.i=)l bi,all baal, Then this question comes back to us? Even foorvisf
his light we have to be witlkk.=? This is the question comes back to us? Evenisworvof his
light we have to be witleu=? Well, he saygsels cast 2dlt b1, SO We want to share the gift of our
kindness to each other, which is givendbyo us. Again there is certainly a wisdom in brirggin

the notion ofisw~, which we don’t realize. In fact the notion @f& can be better understood by

considering the level of “names” of God. The rights is in a state of heart to respond respectfull
to the rising of the names of God. If the naga& shows his face, he shall not respond by th

name ofy), for example. This state of awareness is caligd v & ws S5 01, It means that
the soul of a person whose heart is in the staigzofs the soul which is better fit to benefit others
than souls which are not affected by this statbeafrt. We started in the namedof who sent us

his messenger to give us the message of guidance.
Oh God! Put us in the state @fs so that we give others the benefit of following fhrophet and

his family. We started with31, the name of God, who guides us by vision of igistl Oh God!put
us in the state afs so that we give others the benefit of facing yviaghit with open eyes in their
heart. This is the light of being of the prophet(and <. j» peace be upon them by whigh
guides his creatures to their destined path towgtl s St 93 axs.

D
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We start in the name of God so that he guides tiseinderstanding of his Quran. He is e,

the sublime one. So his Quran has glory and ist gnesdl aspects. He is thgsdi, the generous and

he will present us this glory of his Quran in ourdarstandings of Quran. His glory does no
subtract by giving.

He is the_.3), the watchful. He is the.~!, the responder, for any action or prayer, we getrst
immediate accurate response framWe ask for his guidance now, and he gives ughidance
now, the way he wishes.

So we start again our exploration in this galaxyigtts: s i, by sayinges o> &1 g, 1N
the name of God. But the namesiohavesiw, they have a journey frods, in & and tod. So the
VErsee>Jl =)l il oy has a journey. A journey from, in 4, and tody. w>J1 o1 &t o is the key
to «uS &6, If we open the treasures by this key the sectiety s will tell us about the journey
of the names of God. This journey started in the@af God from God.z; d wesl g1 oI &1 g
oW, &1 praised himself by leading his names to the divacdf perfection after he started their
being and designated the levelgf, to his names and his names started a life andiggun this
way by the permission a@fi and by the will ofé. v~ ;e~J1. And 4 guided his names in two ways.
One by essence from which they are coming from, amel by blessing some. In occasions

according to his wisdom by a guidance which dirdutse names back toward their essence, but i

a path of perfection not in a path of regress\. . I and there is a level and state where al
these names rise together and life of this joufiréghes and the names returnit@nd, Jsiss axy
o SY! 9 is the only thing which will remain and the restilwe nothingness. So when we say sy,

we mean us and all the beings are in fact the naf@gisen and we are having the same journey

and from him we come, in him we travel and to him will end up. = Su. We ask for his
special guidance by which he blesses in speciasoo according ti his Wisdonaéw! b2l ual,
We all get together to ask for this guidance andlge only by being united and .~ because

he is to effect rising of each name by rising othe@mes. We ask for the path of perfection so that

we end up sy 5 Jdiss ax5, and not end up in nothingnesss weke Cyardl & pgde Ciall ol Biyw

%l we have to meet all of the namesdofand progress in all the dimentions that we could

possibly have progress, so that we gees and end up iR sY 5 JMxliss x5, Only a few names,
will not do. That is why we are asking for gift loéing with group, withsw=, taking lessons from

everybody, from all of the names so that if we eegrepared enough we have all of the needed

dimensions too stay alive and not become nothirgymeshe end of the world,s3 3. So
everything is a name @&fi and everything is having this journey. One caru$oon the journey of
each of the names i — and get an interpretation @t 2w which describe the journey of that

t

particular name. the journey of the name, the one is of special importance. It teaches u
different levels of understandings the onenessi.ofJ st is a very summarized story of this
journey. The oneness of sincerjipp=y 45 in W o, & w=di, and the oneness of knowledge
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Plg i e e 3 @and the oneness of what his attribute expléjasdiu-g in W a0 S and
oneness of believa«wyii>s in 4x Sy and oneness of trust in hjEld! 4> in s S and the rest
is when we understand that our journey is frénand to4di. We will study this journey in full
detailsdisLe,

& is thegs the all embracing. If he wishes he gives embracghat he has already given us, and
he is the.S~), the wise and he gives embrace according to reslam. So that he gives us his
extra blessing. Because he loves us. He isstge the lover In the name oftr we start another
deeper level of understandiRgs) &-ub. v o> &1 s iS the key tosd i, Sincedy o has a
journey so doestSt 4w, A journey fromdy, in & and tods. The journey ofi o is explained by
seven verses ef s, And so the journey of i-sté itself. Each verse afusdi w6 tells us of
some state in the journey of the whole sectioge¥ =i, When studying this journey we know
the o1 4wt is the key to understand Quran, and applyia§)! i-s we shall be able to understand
the journey of every verse of Quran fram in & and tod. May god help us successfully finish
the task of understanding the journey.ef is5, and he help us teaching this truth to others. G
course this knowledge of:J1 st is also a name of God and has a journey, coming #n in &
and going ta. Is has passed from chest to chest, from scholsetolar, from book to book, from

eye until its light reached us and there will belay that there is no trace of the auther in th
material world but the light of:1 a6 is still having its journey. Oh light afusdi s, may &

give you a peaceful journey. Take the story of faith to those living after us as you brought us
the story of the souls you met, with you, when game to our heart. As you gave us modesty t
think of the carears of your light lightly, and rtki of ourselves unworthy to receive your light,
give modesty to try those who see you in their tseafter us to keep our names in their mind as
names of faithful peopléis.u.i. Oh light of w1 i-s! May &1 give you more blessing, since you

truly gave us many blessings.

=1
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We want to discuss the journeyoésdi -5, and we want to usesi st as a key to unlock itself.
Today the key ig>} 4 . It is all in the name ofi. Everything is a name @f and the names of
& havecs andss\s, the unseen and the seen part. We know from dhgiiby vision and theic.s
by revelation fromin if he wishes. For example the journey of our \isi@nnot be made known to

us by vision. Quran which is a revelation tellofishe journey of vision, and its story of life. Wo

it was born and how it grew up and how blessedas wwom its childhood and also Quran will tell
us what will happen to it, if we can understand rghia the journey your vision is standing, by the
signsdi gives us W <, due=di. Even the praise which is faér is a name ofs and has—¢ and

s3gs. For example the verse which this verse envelspgshat the prophet) is sent by to us

to give us the guidance sent to us. This prophgs, has a—.+ and assws: parts of his being we

can see and parts we cannot see. There are pdits @fhich have deal with our guidance directly
and parts which indirectly guide us, by affectitve tfirst parts of his, which can be seen, are
manifestations of the parts which cannot be seena o= ¥y i a2 o 5l %6 i ke

Js3(Y1,YVv/vY). Then he can makes appear to us. So to understand the notiopoandisgs, we
shall understand the notion gf: andgbu. sbu 5 2l 5 91 3 J59 3 (v/ev) What is accessible to
our vision is»t and is the world ofsws. But & andby are relative notionsii gives us signs in

appearance so that we know about the depth inSltese are means of gaining knowledge about
<. But if & alters the levels in which we are, many of thedkiwhich were.¢, becomesigs. In

this sense,» and kL reach to each otheg~J and.~J reach to each other. But until then there
are parts which we cannot have any vision gfis <, é.=)t God praised himself by creating
universe. We don't see the whole praise or the &hioiverse of creation or the wholeigg, and
giving guidance.~j)! »>J\, even this process of coming into the world ofnigeiis not fully
appeared to uswV 5 KL there is a day that all of the namesiofise and get together. That is
when »& andg bt comes together. Ang>Ji ande~ reach out. What is the day of judgment like?

How shall we worship to end up being the pure liggelf not to be from the part that is to torn
away and become nothingness? All this is knowlasfge-# and unity ofd and his oneness. How

we are from him and we go to him, and the higheatllif .~ is e3> In this section of Qurad
reveals to us the secret of his unity. There areynaterpretation of.%=1. Here we follow one of
the famous ones which is related to our discusdibey say that Quran is saying: oh prophet(
Leave the world of= " where there are numerous namesivoéind come to the world of unity
where there is one only, the unseen world of hiem®se. And yet he is the sanmie He has
numerous names and also, the same, he has oneonmeé&his< s does not contradict his unity.
Since thiszzs has roots in the very essence of him which haty.uQuran mentions also that he is
2. He is not in need of thisss. But it is in his essence. Nothing leaves him aings him.

Nothing is like him and his oneness is the only Géftien this unity becomes common knowledg
of all the names o that is the day of judgment. So when we saysu we know that there is a

AR



m ‘
. Satr - BT 2
R B

—

r

worship of us which is in the world of unseen andaaship which is in our sight. We say that w
truly believe that even in the world of unseen wgrsof us is truly yours only, as well as the
worship we see by vision. Because we know thatetliteis the day of judgment, whetg: and

is,gs come together and there is no difference in tbesence.
So we mean, when we sgy-s Sy. There are parts of us which are in the unseemdwBut we

know that in those parts also, we only seek heimfén and from no one else. We put our trust in

him for his world of unseen too, and believe thatgives us help from there in a way we don’t
understand. This is th€y in the world of unseen. This is kind @f~)! »3. And & will reward it

from his <, in the day of judgment. So when we s@yi b1, uaal, we worry about what will
become of us at the day of judgment.

oA Y 5 gl opahadl b gl Skl b 1o we seek the path of those who are given the fifie-.
We want to benefit from all the namesdof Both in.+ and inasgs. And actually we want the gift
of our ¢ andisgs coming together and joining together. That wouédtbe supreme level of
purification from the material world in this lif@hat is the level Ofss & 13 155, That is in factis.s
2. The day of judgment for our personal life. Whehand S the two angles of God question

us about what we did in our life. May consider us from the righteous that day and satwr

friends accompanying us in the after-life, so thiatcan still worship him together and still pray t
him together.
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We are to study the journey ofsii i-sé. Today the key verse jsJdwi oy dus=di. We try to interpret
< -0l Using the state Qfdwi o, duws=di. The names ofil have their journey and by this journey

the creation started; from the unseen worlds ofl@ns to their manifestations that we see. The
praise is coming from essence to reality, to aitfudlVhen we say>}! ;o> & o This journey

of the names ofi is indeed in the depth of essenceiofnd it comes to reality by manifestation,
level after level, under the influence if, of &. We learn from Quran that the namesio#ll sit

in the heart of the attributs of his highness. Eha® the great signs &f 2 «f; 3 b v 3 g5 e
oS0 &y our(1Y, YA/er) By W oy duesdl, We notice that when we say praise is all foit is
because, when we praise anything, this praiseriarifestation of our praise {o.

And when we say./W <, we know that everything in this world is comin@rr him as is a
manifestation of praise aefi to himself in his essence. So every creaturdénworld ofs:s” and
manyness is coming from an aspect of essence iwdhe of unity and.~;. To be able to speak
from the world of unity in this world in the langye of: " and manyness is called the gift of.
They say that it is a spring in heavens. We say .«~J' and we mean that those who are blesse
by the >, this blessing is the manifestation of the» which is blessing ofs for everything,
which is limitless, and constantly manifests froewdl to level. The specified mercy @f, is
received upon special preparation to use the bghtercy of..>J1. In fact mercy and>, is all his
and there is a unity in his mergp »s Su. The day of judgment is also a true manifestatievel

after level, to come to the very surface whemvishes. It is not the case that the day of judgmer
has not happened yet. It has indeed happened.aButtiteached us. If we experience deep enoug

level of existence we shall see the signs of thheadgudgment. We shall see it also coming to us.

So this verse.Jw &y dut gives us a fine and practical understanding ofatbdds of unity and
how it is related to everybody life. We say < and we mean that our worship4ois given to
us bydv. It is coming from him to us. He is sending itus. Our worship to him and the fact that
our worship is for him only and that we all worshipn, comes from his essence, and he guides h
essence to manifest itself like this by his ordére order ofan is nothing but that we should
worship him, and him only. Nothing baity1 41 ¥. So the voice ofs ¥1 41 ¥ is coming fromdr to us,
level after level, until it gets to us and we hé#ae voice inviting us to worship and then we
worship. And when we sgy~=.; su and seek help frond, it is him who sends us this seek for
help. It is him who wants us to seek help from Hite seek help by prayer and patience. He senc
us our prayer and patience to us. When wedand talk to him thisss has been send to us from

his essence and it has been manifesting and mangfdsvel after level until it reaches us. He puts
the words into our mouth. He makes us wanting l8mce it is him doing this for all of us, that’s
why we all seek help from him only. We all are friim anyway. We sayi. bdiuual. We are

seeking the right path and the right pass itsetbising to us from him. The path we think we ar
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taking is in fact being manifested from his essemeaching to us step by step and we feel like
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walking forward. But it is the path which is comitmyvard us ass is sending it to us. The path of
L, the path of asking for all our powers risen. Triisg1g comes from him the same way that the
day of judgment which is a rising for all his namisscoming to us from him, from his essence.
also has a journey to reach us. We Sgly/ <! 21 b1, and we know that this gift is efu=. The
gift if being united in worshipings. So ourisk> and getting together and unitedness is coming
from 4 also.

Our &L= is a manifesting from his essence, level afteelleantil we get this blessing. So itds
who puts in us blessing of kindness to each othdr@ving each other in chests so that we have|a
fruitful journey to him being accompanied with aighteous friendsJtah ¥ 3 ke il # We
are afraid of being left alone and losing the rigiatth. We are afraid of being selfish and
selfcentered. Afraid of hating others and beinge@iatAfraid of not being helped. Afraid of
breaking hearts and our hearts being broken. Orntheohames oft is the s, the truth. Truth

manifests from his essence to reach us, and byrthisfested truth we judge ourselvésis the
91, the ultimate truster. We put our trust in him amel will help us. He is thesw, the

resurrector. So only the truth coming from him ta&tp us judge ourselves correctly and only this
judgment is compatible with his at the day of judgm He is thewgd), the witness and he will
guide our judgment as he wishes, because he witngsactions. So only he whose heart receives

the truth, being clean and prepared, can judgedmtyweople and it is not a matter of being smart
or intelligent or knowing the laws of Islam only.i$ then clear that, a way to check if our hearts

are clean and prepared to receive the truth fignis to compare our judgment with those who
have prepared hearts. For that, we shall first ktiteam very well. This is why we shall study the
life and personality of the family of prophgf] <! Ja!.
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We study the journey afus -2 and we use the sectionsdi i-sb itself as a key to understand its
journey fromdy, in & and todr. Today we use the versgd »5 Su. & is the king, in the day of
judgment. When we say-j! ye>J! dit oy thinking of ..t a5 SI we notice that the journey of the
names ofar will lead them at the end td «. It is a journey to himos=, &t v 5 & u and
everything will be nothing except 4-5. There will be a day that those blessed by theenas
will be lifted to meetd «-5. The world of seen will be lifted to see the wodflunseen. The
blessing of the name=,! which is given to thing by the way they are crdatdl be gone back to
. The space time will be thorn away and the harittemr notes ofi, the world of creation will
be rolled up and all there is to be will fe=s. The name.>J1 ande~ will meet each other ir=y

4. So do the lights of beings of any two friends. @oany person with his actions. So do any
lover with its beloved. So do a friend ef' J» with <..' J»l. So do Quran and.J' J». So do the

prophet(x) and hisi. So do.~> the grandsons of the prophej(and the spring ofs". So do the

righteous and the heavens. So do the wise and igslom. So do the knowledgeable and the
knowledge and so on and so forthiw! <, & w=). So whatever worthy to be praised will joiss

4 and this is why the praise is all for In fact the journey of the names4offrom the depth of his
essence to the world of his wisdom to the worldexn creation is not a journey framto us, it is
in fact a journey from us toward. The manifestation of Quran in the heart of praQhkJ;s is in

1%

fact as2, his heart being risen . The mercy of is coming toward us, but in fact we are going

toward his mercy. The journey starts from him andseto him. It is all within him. We have never
been separated. If we speak of return, we are gpdaking of it as we see it, and understand it.

The mercy coming from to us, is exactly the same as our heart becomiegaped and being
risen by getting the light of guidange- ) .»~Ji. Being blessed by the name, is a state which
has a journey towardl. When we are ready to be accepteg-by this will go up to realm of«>

and affects who we are and whiatmeant to create us. So the fact thadecided who we will be

by creation of light of our being is exactly themeas the fact that we do good actions and get
good blessing and that defines who we are and winaexistence means in the whole realm of
creation. When we saywi .5 Sk, we notice in the same way that the day of judgneehaving

manifestations level after level to reach us, welaving a rise toward the day of judgment too,
and these two are the same. The same way thatrheastpone the occurrence of the day of
judgment or make it happen sooner, the same waypiir action and preparations that determine
how close we are to rise of all of the namespaind these two points of view, in fact, considd an
are the same facts. When we saysy we say that our worship has a journey towardnd since

the level of worshiper is always higher than theeleof the worship, they rise together towaird

and since the level of worshiper is always higlemtthe level of worship, they rise together
towarda until they meet each other by thew;. This is what it means we only worship you. All
the worship is to go to himw=s Sy 5 the cry of seeking for help, from anything tRahas given
the power to help us, is also going up. So do #ip hnd the helper, and they meet each other in
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&1 2x5. This is why we say in fact, it is onky that we seek help from. When they want to let us
know whod is, they say he is the one whom we call when wedasperately in need and we find

no way of surviving. Truly they say the truth. Siritwe see no one of the soldiersinfo help us

and we still ask him for help, we are in the staftéelieving in his ultimate power. We are in the
state of believing in the world of unseen. We ar¢hie state of seeking guidance. We are asking

for guidance e b1,4ll baal. SO we know thatiw)t b1+ is going up too. We are asking to go up
with st b1,0. The path of successful ones is what we seekpatieofe.d jai. If we follow Ja
<! they take our hand and take us straight to theoélis path. Otherwise at each crossing we

have to seek help from Quran and struggle to seehwiay we shall go. The right path is being
sent to us by and being shown to us By. At the same time it is going up and taking usnig

its going up. In fact, its manifestations and cagnitown is nothing but its journey to with us on
it. This is the journey of perfection from to & which is ind.

Al ¥ 5 e Cyaiall b fgle Caslf ol Biyw

The gift of sw> and community is given to us By. It is manifesting to reach us. But also the

community is risen up towargh. Becausesw= & 41 4. The hand of God is with community. It

rises the community toward himself. If one is alomme is to be forgotten and become
nothingness. This is one of the most importantedutif a muslim to find a community where he
belongs to. One should find friends of the samelle@¥ understanding and of the same point o
views of the same values and the same importatdr&aof life. It is a difficult task for believers

forget their personality and following the prophe)(so very well, that they become very similar
to the prophet¢) they can easily find friends. Because they ghati look for other true believers.
And they have so much in common. As much as thelavheing of their beloved prophgi]
whom they adore.
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The key verse today jsxw SU 5 4 S, We worship you and you only. We seek help frora yo

and you only. In this verse our collective persigation comes as an important factor in
interpretation ofous31 v, When the true believer is reciting<s) s, his heart is the throne &f

and whatd wishes will be his wish and what commands will be his action. In this heart he will
witness the truth and hear the lord’s commandshiior. This is how he loves what loves and
detests whatu detests. When he starts reciting by sayi#g =) & o, the Lorddy will start
creation of worlds and their becoming into exisereccording to context in whichesJ & e
~>3' is used by the true believer #fandd Jss,. Again it comes the time thak) & g 3551 b
~>J. With permission ofs. His names come to a combination to make the tlenest of 3+ and
@1y and »sa of the being and of the meaning, he true belieledines for himself. By will ofs he

becomes what he wishes. But only as deep as hepsofor himself. He won’t become something
he doesn’t understand. He will be something thatkmowledge on its own being, a knowledge by
presence. So the namesidoftart their duty.w o, &5 By will of & the light of being of the

believers comes to him from the unseen worlds sflain, manifesting through his heart into the
world of being, and into the realm gf;, and teachings ofi. So again what we want to become

and whom we want to be is coming from essence afd we are not assuming any extraordinary
power for the true believer afi andd Js,. After & gave him this beingg will start to educate
him and prepare him under his namg. So that his being do not become nothingness wien
day of judgment comes and all his being togetheresoto the realm i «-5. both the parts of this
being that he can see, and the parts he canngtseg«~J. This lighten being has- andésws.
The believer has to put his trustitato get protection both for thes andsswgs of his beingdr who
is o s SIL Will see to it that all of his being reaches te tjpal of meetingy +-y and having
eternal life.xs S says that in fact not only we define who we areaiso this definition is only
to seek him and to be near him. Because the truavimr has no other wish that being néarSo

137}

when the believer says-J o> & o the names ofsl get prepared to make him more and more
neardi. when he says-/w <, 4. his being near t@ which is just given to him manifests to all
aspects of his being arg" makes him more prepared than before. When he,sgyse>J 4y

he gets both a new definition of who he is togethigh blessing of the name-J! extra so that he
can survive from the hardship of this lifew and finish his journey. When he says s5 <t he

is in fact seekingy by seeking the state of the day of judgment. $¢h& is only to make him
more near to the day of judgment, so that all tiditees show themselves and all he has tg
become, come forward. We separated the influeneg afi and s S4. From now on we will
join them and consider the whole vegse.s 3¢ 3 & 36 to interpret the rest @bt . When we
say s 36) 3 L& 36 we notice that this worship of us together and alsr seeking help, is exactly

the way we define it ourselves. the true belie\afings himself, what the meaning of his worshi
is, and what the meaning of his seeking help id,iarfact in doing both of these he just wantsto
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be nea#. he defines his worship so that it makes him namid more nea# and he seeks help for
things that makes him near. This is why Ibrahim peace be upon him says that 5 2% &
el & 4ll gles 5 gia(1 1 Y/7). Whatever we do s for him. It is him only thagwant. It is ouru

and “I"ness that we want to get rid of everythisgrom him and going to him. There is nothing in
the realm of existence but him. But the names wof. We seek the path for him. We are alive for
him, we die for him. We are nothing but him. Nothirbut his names. When we say,aliual

i)l We are defining ourselves. Defining how we arede the light of guidance. We do not wish
something without his permission. We do not wamhething without his permission. What shall
we do if he wishes us not to meet=-s? what will happen if he doesn’t wish for us to tee light

of our being inds «=5. we shall truly ask him to guide us to the verg.efhat is why we are in fact
asking for the light if=.t J» to help us. So that they stay with us and guidallute way and take
us straight to the realm @&f +-y after they prepared us whole-heartedly. Thisfigeadship with ja!

<. Like any other friendship the same way that tthegided of the terms and conditions we also

decide of how intimate this friendship is goingbi® and how much understandings is going to b
in this friendship and how much sacrifice we amdseto make, and which of them we Ii’ke more
So we want to make sure we are healthy, thus wéoaske gift ofistr. & igle Caail gl bipe

Al ¥ g e w2l We decide about how we worshipconsidering our community. We seek to
be near and decide about how we go about that by consigerur community. We don’t want

to start a life that our community cannot digesd aannot understand. If there is anything good i
what we are, people will accept it too and we yaih the path of perfection. If we are not good
enough, have given to the community. Being a sisgleolar that everyone is angry with, and
everyone disagree with, is of no purpose. We dival people who are like us in the way they
think, they live , so that we can be a member cdramunity which seeks the right path. And ther
we are sure about the health of the way we follaw»'. We shall be part ofi. The nation of

prophet(r). Without everyone, each of us is nothing. Witkanpany everyone we shall seg

&, e,
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The key verse today, to study the journeyef -, is the versgumw biall bual. Here ol it
tells us how we seek guidance and the path df.tidow we shall know..' 2. How we shall
bring ourselves to the state o&-... How we shall see to it that all of our hiddenlitibs are
satisfied and awakened. We seek for guidance indrnisee> ;> 4 o. His names show us his

guidance and help us to decide how to worship mohteow to seek for help. These names have
their own journey and in their way they affect usthey are meant to, and this way we get
guidance from&. Here the notion ofss comes. Means that we shall be alert and constmus

answer names afi that come to us, with appropriate answer. For gtawhen the name gfi
shows his face we shall not answer with the ngaaé. We shall protect ourselves in the way we
respond. This iss. If we thanka for thesss he has given us, by using it appropriately he wil
give us morecss for the names oft will give us guidance and we shall never doubtsi <33
ol s 42 Cy¥. We shall check what's wrong with ows&, when we have doubt in
understanding Quran. Because the wordiataching us in the same as it being understood. We
say Wl oy dudi. We askds in this way to give guidance by the truth he mest$ from his
essence, level after level to reach us. We arengdkiat the light of the being ot.1 J» pass
through the stage @f= and#', and »s5« so that we can benefit from them. In fact thetlighthe
being ofc.)i Jat is the first thingd created. So there is always one of this J»' alive on the face
of earth. One of those who truly believednand4i Js,, so that we can seek help making sure

they provide us with guidance. It will be never tase that face of earth be clean of a “perfec
man”. In fact it is said that when Jesus comes plaisksoul is the last soul of believers which dies

and after that the day of judgment begins. Matake our lives as believers in him. When we say
3! »>J we notice that there is a hidden unseen affeet ‘@erfect being” on the face of earth
which gives blessing to everything on the face aftre Bute.y! J» also have special blessing
which is given on special occasions to speciallyseim believers to give them guidance and save
them from danger of getting lost and protect theamf the hardship they cannot bare. Always
there is some one to take our hands and take wsifdr Always there is a person whom we want
to follow in everything he says. Always there ipaason who has the whole Quran in his heart and
knows all about it. Always there is a person whe kaowledge not by learning, but of being,
given byds directly. This person can deis and is able to get us special forgiveness flamsiu
o as. In factds who is the king of the day of judgment sent J» to us to accept theituis on
that days.

We say s Sl 5 4a SU. When we worshigt and ask for his help, we are accompanied by them.
Also our seeking for help and worship when it corftem 4 to us is accompanied by them. Also
when it goes up towards 4y it is accompanied with them. Or better to say, seek their
accompany when we worship and when we seek for ety is it so? Because the manifestation
and rising up to a “perfect man”. This is a goodsan why we should only follow.J' j» those

who believe truly ind anda Js., in everything specially Islamic law. If theysay wieall worship
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so and so we shall listen, and if they say we st@lworship so and so, we shall listen. We donit
believe we could be a good Muslim without listentog=..4! J». It is too difficult for us alone to

understand Quran without their help. Of course ywae is blessed by their help. Who are thgse
<., where do they live® knows. May be in our neighborhood. May be verywar in a distant
country. 4y knows. We Saykinwl b1l Liaal. <di o are those who make sure we follow the right

path. We aski for the friendship of the..)t Ja. We want to be like them. We want to be with

them. We want to help them in their duties. We wantgain their values as much as we
understand. It is not the case that we cannotkegtiem. What we understand of them, we can b
But there is so much of them which is beyond owlesstanding. What we understand of the

prophet(») himself is telling us how good we can be. But ghephet(r) is so much beyond our
understanding, so it is wonderful if one explait®w some level of being of the prophe}(

without himself experiencing it. If we understand forgiveness until some level, it means that we
shall be able to forgive as much. If we understemhe level of his prayer it means that we hav
experienced that level of depth in our prayersvdf understand how much he sacrificed for the
sake of Islam it means that we have experiencentiah sacrifice for Islam ourselves. in brief we

understand.' J» by practice only. We then, mention what we waai .. Ja!.

oA ¥ 3 gl oglaiddl 7 el Eaalf ol Biyw

We find <.t J» people who are the most similar to the propkgt(They lovedn and his
prophetd Js.(,2) SO much that they imitat® Js,(2) in every aspect of their heart, so that they
be nearest té1. To imitate the values of the prophej(they have to forget their heart and what is
bad. By doing that forgive their differences anldoaicome similar to the prophgt]. We seek this
quality from 4. If we all forget our differences and personal ivattons and follow whole
heartedly who the prophgt) was and who he wanted us to be, we will seewleahave a lot in
common. In that way we gain the gift of our truétedness in worship afi. we do not want to be

left alone, and different from prophgi) in our worship. We need a living example on thgteso

that we follow him, watch him and learn from hirhnbt directly, at least indirectly. By knowing
those who are near to him. Maylet us know him.

D
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This is the final verse afus1 451 which is be used to interpret the final stagehefjburney of the
SECHONSY outd: (Uil ¥ 5 2gile isiakadl L8 pgile Ciall gl B,

We seek the gift ok in this verse. Having this in mind, we StafsJ! i>wb With g e d e,
We shall understand “all” of the namesdofo that we meeb +-5. We want to be blessed by all of

his names, so that we be fully under control. Watwa be in peace with all his names. Having
this gift we will be able to speak in the worldsgfand multitude, about the facts of the world of

unity. This is the gift ofsss". It is probably meant that prophgf( has been given this gift, when we
say ;3 Stkst ul. We seek to be like the prophed( by knowing all the names wf, and
becoming familiar with all his faces.¢ of us to know..¢ of his names antgs of us to know

ssgs of his names. Every knowledge in the world of mwdte has a unified form and a global

form, in the world of unity. Also any fact in theowd of unity has a manifestation in the world of
3. When we say.JWi o, 4 wJi, we are asking for the gift efu=, to be able to express in the

world of 35", what we know of the world of unity, we notice thiais knowledge ok>s and unity
of & shall manifest inside our heart, level after let@lreach the world ofs”. Only in this case we
can havejs. We are askingy to make our heart like the heart of prophttontaining the truth
of the verses of Quran manifesting down from treease ofi. We want to be able to recite,.~
<31 like the family of prophetg) .4t Jo. We want in fact, our heart to be the throneofike

the heart of.i J»l. Sayinge~' ;«>J we want to understand the result of Quran in eseece and

also we want to be blessed in our lives with tigatliof the verses of Quran which is in our heart
whenever we read them. So that we may be guiddtetaight path and also have the knowledge
how to communicate with people. So that we can nebe ofisw> and be able to benefit from the

community. When we sayi s Sk, we notice that all of the hearts of true belieweill join the
heart of prophetg) in 4 «-5. Becauses='y 4! &l 5 & u1. The heart of the prophgsj is already in the
state ofw. All of the names ofu are already risen in his heart. So in fact byragko have our
heart carrying the knowledge of Quran like the petf.), we have already asked to join our
hearts to the heart of the prophel(@and this is the real gift Gtw> and getting together; s Su
omees Sl We truly worship him only and we truly seekindgh&#om him. The true worship is the
state of the heart of prophgfl and that is the state we truly seeks help fiorand we seek the
state of his heart to get the best help frdmOur worship in fact is moving toward the light of
being the propheté). This light was the first light thalt created and every other light was created
from this light. So since we are all returningdtoandose=1, 43t v 5 w1, we will return t the light of
the being of the prophet) before we return ta. In the path of joining the heart of the
prophet(x) we seek help frona only. What is the source of this attraction? Tharse of this
attraction is.>. When we see that the essence of our heart isatine as the essence of the heart
of the prophetf) our heart is attracted to his heart. The moredlee similar, the more powerfu
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the attraction between the hearts are. This i®pgty in the world of creation that things witleth
same essence attract each other. Attraction wil ftifferent meanings according to the concept.
We seek help fron# only. Because he is the one who determines o@nessand he is the only
one who can make us have toward the prophet( toward the proppet@nd be attracted to him.
Our attraction is only by the will oft who determines our essence. There is no othesrféuat
will affect this attraction.dn ¥ st & j5¥. Why do we worship him and seek for his help
together? Because wished to put into essence of all of us to beaatéd to propheté). We say
il b1l Uil This attraction whickv gives us will eventually join our heart to the ybkeart of
prophet(»). We aski to guide us to this attraction so that we joiogbret(). We, all together,
will take the path of truth and follow the tracdsoarselves to see where we come from, and how
we came from. How and why the light of the beinghaf prophet¢) was created. What is behind
this light? Nothing but him, his essence, 4jis .Jta ¥ 3 vl Oiarddl 2 gle it il b, There
are hearts which will be nothingness. There areth@eiich will be lost and won'’t be attracted to
the heart of the prophgt). They are left alone. We want to be with All of us. This is the only
W=, Which in fact is nothing but one essence, and thamanifested inside the heart of
prophet(x). This is our journey from him, to him and in hi@n this lightd writes our destiny.
The story of our journey. This is like by whighwrites on a piece of paper which is the world of
creation. Is it the ink he wanted us to see theydte wrote? It is the full story of this journdyat

4 wishes to be known to us and that is to make $8smce appear to us in this way. We are words
of & written down on the paper of the world of creatién first there was nothing on this paper,
and he wrote nothing but. This is why we say everything started With)! s>} &t ees. This is

the book of creation. The same way that the trditthese words | write are deep inside me and
these are only formal notations | use to expressetfiythe truth of the story of creation is also
deep inside his essence and the world of creafomedo be only as a formal notation so that

expresses his essence, the way he wishes. Theyreflis is in fact with him. | can burn and
destroy this paper, but not the essence which sgimg himself. So can | can burn and destroy
this paper, but not the essence which expressimgédif. So can. He can burn and destroy the

world of creation.
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We shall remember the healing poweref! i-s¢ and hadith of prophel) that if we reciteiwe
< for seventy times it will heal every pain excegath. If someone recitegts s and

understand the seven levels of depth of the meafing will reward each one with ten times its
own purifying effect. That is why if we recite«s i-s6 whole-heartedly even once it will heal all

pains except death. A good action of us will gotapeachd «-; and each of the ten levels it

passes through, will be blessed by our action. Adetstand these ten levels, we shall understand

our prayer, and the journey of believers duringypraPart of the journey is inside sow. Soul

being parts of us which breath. Part of the jounsefrough a few states of heart, until our action
reaches t@ 4. It is our prayer that takes our actions up. Tiret Eeven levels of this journey is

inside soul. We try to understand it using an rtetation of-usJ w6, We call it the psychology
of the prayer. What is the state of the worshiperagh of these seven levels? We start wiith
3 o>, This verse is telling us about state of worshipethe first level of soul. The same way
that w1 pemJ dit oy is the key to understangdsd &0, our action in the first level determines all
its journey to the very end. The same way thef! it is the key to understand Quran, the

journey of our action in our soul, determines @lldonsequences and blessings it has for the wor
around us. The same way that the better we understeldi i-s the better we understand Quran.

The better we understand our action the bettermdenstand its contributions to the world we live
in. everything starts withJ! ;> & os. SO @any actions can be originated in the firselef our

soul too, and not in the middle. The whole meamifig.> ;o> 41 o is Summarized imu Of v
4. The same way the whole story of the journey afamtion is hidden in the seed of agrand
motivation. What a depth thigw s has, and what an understanding it gives us abo
ourselves! A true worshiper knows that all of theations ofd' are his names. Everything is a
name ofdr and he has full power over his names. Even theopéication of the worshiper is a

name ofd and is under control afi, given to the worshiper b§’s wisdom. Everything affecting

the worshiper from the world outside him or frone tworld inside him is considered to be an
action of & and he considers himself responding4to For this worshipersss means being

responsive to all the names ofwhich affect him. Such a worshiper at this levelsgs shall be
very careful to respond politely and accurately.eWte can see the face of)), he shall not
respond with the name-i. He shall be kind and forgiving whémnwishes him to be, and shall be
firm and serious whe# wishes him to be. He shall be with people wikewishes him to be, and
shall be praying alone whenwishes him to be. He shall g&i .2 & 5 29,2l 0 Whends wishes
him to do, and shall close his eyes on the mistakeghers when wishes him to. A worshiper
who is so conscious about the namesipttonsider himself very responsible when he stamis

Id

ut

actions Withe> o)1 & o Because he knows that the powegiven the worshiper saying e
)\ ;»>J1 IS SO very strong that could change the life ohdelf and many; could change th
meaning of his own being and many; could creat¢hkywill of & angels to help him and ma
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And also could have destructive effects if he isgponsible, on him and on many. But how can\a
worshiper act responsibly if he doesn’t know exactVhat this difference hig=}1 je=)l &1 g

making is? Where this difference is occurring? fihemes ofi will guide the worshiper and will
give him signs, so that he knows what has becomtepfohis y>Ji ye>J! & os. Then he will know
that, according to his preparation and capaséitias given him the gift that his will, be the vofi

. Everyone is given this gift, but only according dne’s capacity. There are those whose
capacity is so low that they cannot manage theim ovinds and they have to be under control so
that they can afford a peaceful state of mind, &anmiakes their minds salves of others. There are
those who have so much capacity thkatmakes them the provider. As if the hands of these

worshipers is the hands éf and they provide for others by the will 4f So is the way a father

provides for his children; so is the way a religidaader provides for his people. So is the way a
prophet provides for his nations. So is the way pghephet Muhammagdé{) peace be upon him,

provides for every soul ever existing on the fatéhe earth. His light was the first to be created.
The light of being of all creatures comes from lilgat of his being. The worshiper who is being
guided by the names d@fi can recognize those parts of this guidance wischniversal and is

provided for everyone. But parts of this guidane meant for worshiper’s personification. They
are specially for him from. So the worshiper wonders, where does this péatioguidance
comes from and he wants to see the journey ofgiidance until it reaches him. This curiosity,
will eventually have the fruit of, the worshiperderstanding.<w! <, 4 .. This is the moment
of birth of his second level of soul. Or in otheonds the birth of-u iw of his being. Or the
beginning of his journey to reaeh «-;. Before that he is, by knowing. After that he ecbming.
Before that he thinks love af is the ultimate path of freedom from himself. Afthat love ofd

is just all he has been before and his misconcemtidhis love is exactly what he should become
free of. And this self criticism of his love far is the beginning of his journey.
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So say the worshiper when he starts the second t#vhis journey. What is the world of
worshiper like, when he saysiw o, 41?7 Remember that this is the worshiper who can bring
into being, by the will ofé. When he says=> >} 4 o. In the following level of soul the
worshiper can see the journey of the wilkotoming down fromi to the world of creation. So as
much as his capacity is hi is able to predict tiagesof the name of God in future. The deeper hi
understanding is, the more practical his predistiare. He also distinguishes the commands of
that are general and for every creature from thmseamands which are meant for particular
worshipers. He specially notices the will @fabout himself that has not reached him yet, so he
knows that his will in reciting.>J ;s> 4 o is in fact the will ofé which manifests and reaches
him at the end; both for instructive and for destite commands. So he is not in danger of being
self-centered, because he can see the powerifutting his will into action. He recognizes tha
his personification isi. given to him byi. The worshiper in this level is always in the staf
getting prepared for the namesfthat are to come to him. Because he knows thatilhde
judged in the day of judgment according to his prapon and accurate responses to the names.
This is the way he purifies his shortcomings andlvgays in the state of asking forgiveness from
4 so thataw puts into order and repairs the destructions whioh caused as result of his
shortcomings. He has hope thatvill make his trace in response to the nameé ,aflean. But he
has no way to check if he is forgiven or not. Nas lany way to see his action in their way back to
i to see what exactly the results of his mistakes o he just has to do best and put has trdst in
so thatd accept his worship and purifies him. How shallwweshiper prepare himself is this level
in his response to the name®? The most wised. Has given this power to the worshiper, by
giving him understanding qf> >} & . The worshiper is able to create appropriate tspiri
powers or material powers by will &f and give life to them, so that these powers ab&stoul in

responding to the names &f He knows exactly what the appropriate knowledge/hiich help

him to judge in a difficult situation yet to contde knows which kind of patience will he need to
calm down and be prepared after he hears the bad akan accident yet to com. He knows
exactly the amount of self-confidence he needshsd his children accept his advice in an
important period of their life yet to come. He krowxactly how he should be forgiving and
understanding with his wife so that he can helpamel comfort her in a difficult situation to come.
Also he prepares himself for the hardships of life,advance, From within. Everyone has
knowledge of how to prepare, according to one’sacdp. We are told that we shall fast at the
time of difficulty. So does a worshiper, when hel$ethat he cannot be prepared on time. What |s
the effect of fasting? What is the wisdom of fagfinWhat is the true meaning of fasting? We

know from hadith thap/w st & saida sy Ul 5 J esall.

Fasting is mine, and | reward it myself. $adirectly rewards fasting, himself; not indirecthyot
with heaven and hell; not with guidance and pradecti promisesit «- to the true worshiper
who is fasting. So says Afif, peace be upon him and his family sy S Wil. When he gives

the food they had prepared to break their fast,walthe poor, in the language of his action.
powerful fasting is. But what is happening to thershiper when he is fasting? the worship

[2)
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the guest ofJw st 4. When fasting. Andi provides him with his shortcomings. This is th
secret of the power of fasting. the question is whyavors his worship’s fasting? because the
worshiper is turning his face away from everythaxgeptd. The worshiper turns his face toward
& «x9. This is according the capacity of the worshipt.recognize his shortcutting and askéor
his help by turning his face towadd +s. His shortcoming will be taken care of. By thelwoil 4
Sw alww. God gives so much reward to fasting and the wpeshs given the ability to present the

preparation he has gained to whoever he wishes h&lthem by feeding them from the spiritual
spring of wisdom inside him. Given ky. So a true worshiper benefits everyone, the same w

that the sun benefits all the living creaturestonface of earth. Worshipers get even more reward
when they dow. When they consider needs of others before thdsnekthemselves. When they

see difficulties to come to the life of others, @&hdy prepare themselves, so that they obtain the
state of helping others in the context that theyehprepared themselves$. will reward such

worshipers from the treasures of the unseen. Bhighly the heart of the true worshiper, is where
the treasure of the unseen are hidden.which is putting other people’s need for guidabhe®re

personal needs for guidance, is the key to theswrea of unseen. When the day of judgmen
comes and the world of seen and the world of unsesres together, the worshiper will see all he
has gained by what he has done for others. Thgs/isg .= 23, This is giving in the world of

unseen. What do we gain in the world of unseer? means worshiping so whole-heartedly
that it leads us to se@ +-s. And this is the reward of unseen, we believe tmyiding for others.
Before we provide for ourselves, we get the revednaheetingd +-5 according to our capacity.

—
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So starts the worshiper when he steps into thd thirel of his soul, the state @& .. The
existence of the true worshiper is not only likeusm benefiting everyone by the light of his being
but also he brings particular blessing to thosewin@ wishes to, by the will afi. He, who has
seen the commands éf manifesting fromi toward him and the world he lives in, knows very

well what his duties are in his life, with respeégtparticular people and also he recognize hi
collective duties with respect to human being aadrieaning, its history and its future, wars anc
peace trities, understandings and misunderstandamgsso on and so forth. He knows why every

and he is responsible for the health of all hisigeintil the day each part shows up in action an
perform its duties. The burden of responsibilityé&y heavy on the shoulders of the worshiper ir
this state of worship. Again all this is accordioghe capacity of the worshiper. For a particylarl
chosen worshiper, this>, and blessing he gives, is the friendship of trappet(r)’'s family. For

S
]
y
aspect of his being has come to the world of emgg#teand he recognizes its duties and concerns,
d
l

another weaker worshiper is a particular patieneepfe around him need to have, in order to

survive, for a weaker weaker worshiper this blegssjust food, he has to provide for a few

families who are in need. The true worshiper affethers both by the parts of his seen and, by the

parts which are in the world of unseen. To havehsaiavide affect, the worshiper shall have
spiritual presence with the people who are gettitvgge blessing from him. The writer of a book
which solves many problems of Muslim nation, hasitsial presence with all the readers. A poet

like “Hafiz” whose poems affect deepest layers ®inside and comforts us, has spiritual with us.
A leader who commands about the everyday life sfg@ople, has spiritual presence with them.

Without such a presence hardly anything could beedfwr others. How shall the worshiper
prepare himself so that gives him such spiritual presence? This presente bhecome into being

from the encounter of spirit and the souls of thod®w are to be blessed by this presence. T
whom doesi presence this friendship of the worshiper's sgairitl other souls? What makes him

deserving? This spiritual friendship is named in the souls of people. It is different frota
which has the heart as its realm. This friendshigiven byav to the worshiper who is a believer

and does actions which makes peace between sothleant] so that soul be affected by the light of

heart, and be purified and be lifted to the reafrheart. Whoever who is a believerdnand Js,

A truly and puts his believe into action, will beand. This is called—3. & has presence with
everyone and a worshiper who is nearis given this spiritual presence with everyone. too
Becausel is between any two people. There can be no riemdship between two people except

if they are both nead. if people are not neal, they are far from each other too. Everyone

according to one’s capacity can be ndéar what brings the worshiper's soul neéris his
understanding of onenessafand.~g. What brings his heart nedris hisi= andi.s>, how he
lovesan and howds loves him. When the heart is clean from soul this house ofy. the heart of a
true believer is the throne &f. Then the soul of the believer lifted to realmhefirt is nead. This

part os soul which is so purified is calledzd! & the peaceful soul, we may call. This all starts

with the worshiper’s knowledge of-s, and oneness @f.. This is the beginning of the path to b
neardi. Again the worshiper understands the unitysobnly according to his capacity. A chil
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who truly respects his parents his parents andvalltheir guidance, is loved by everyone
Because this is also an understanding-gf and it brings the child neas. So is the case for the
worshiper who follows the more knowledgeable anddiiews .1 j», the family of prophetf)

only and others follow him. He is also loved by pkecand has been given spiritual presence. Th
worshiper who has passed the second level of hisadeady, is able to see the commands of

manifesting level after level. Starting from thesersce ofi he can see that the commandiofs

one and it becomes many only after manifestatidwe. driginal command is nothing but, the order
of all the creature worshipindgy only. All of the other commands @f are manifestation of this

command. Understanding this, the worshiper gainraterstanding of unity oft and in this sence
he becomes nean and4 gives him a spiritual presence, so that he cahdheful to people. So

that he can regard their needs more important tharown needs. So that thjs brings a

friendship between them and the worshiper be ableetp people spiritually and be trusted by
people spiritually. The worshiper is very forgivitgpeople and very tolerant, so that they let hin
help them with their material life. The worshipeiithem with their material life, so that they let
his friendship into their souls and the worshiperdble to help them spiritually. Both by this
presence which is a guidance for everyone, andkidus particular blessing given to particular
people, because he recognize his duties toward wigch makes him responsibly by the will of
4 and by the command &f, which he can recognize beforehand and preparsdifirior it.
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What is the world of worshiper as he recognizeftintn realm of his soul when he is in the state o
ol s SIL? I this state, the worshiper has knowledge bgegree, on the versge, «i b 5 & .

He is able to see the return path of the names tofthe essence. He can see the path of his action

going up, and he knows if they are not. So he ie &bcorrect himself from his mistakes and h
can always make up for his shortcomings. He cartteeday of judgment beforehand. He know
that if he doesn’t purify himself he will be notgimess. Other don’t know this. For others this i
just a make believe. But for the true worshipes thiknowledge. It is a fact. So this worshipsr
the most eager of the people to correct himselfidHine most sensitive in discovering his ow

faults. Because he has real motivations why he ldhdw that. Andds helps him too. So that he
finds himself by purifying himself. How does the msbiper detect impurities in his soul? What if
these impurities hide themselves from him? We db bwieve, and cannot imagine that th
wisdom of4di has put such an ability for impurities to hide. Weve & should have given the
worshiper the power to discover these impurities] purify them. So we search and think an
explore within our imagination, to find some sigsent to us fromd showing us how the

worshiper shall find his impuritiessi &, & gave us guidance. The worshiper who is searchuing f
impurities, is given signs in his search, sent itm by 41, according to his capacity which is
reflected in his searching. In Qoranhas given the story of many impurities and théfieats and

their signs. The stories of the lives of prophetage be upon them not only happened in story, but
also happens in the souls of people every day hadworshiper shall read Qoran and shall
compare his soul with Qoran, so that in this waydiseovers his impurities and heals them. Ho
does the worshiper use Qoran to understand hirfisetf within? How shall the worshiper present
Qoran to his own soul? The worshiper shall not wstded the depth of Qoran, except from
spiritual teacher. Anat.t J» the family of the prophgt are the true teachers of Qoran. Thei

spiritual presence is so deep inside us that theypcesent Qoran to our soal and help us to kno
ourselves better and purify ourselves. The tradmreof their presence is the heart and so is the
true real of knowledge of Qoran. But the kingdonhe#rt over the soul enables the truth fridm

to manifest to the level of soul and teach the Wipex his shortcomings. At each period,
member of-.J1 J»1, the family of propheg, a true believer id1 and ind Js), exists on the face of

earth whose spiritual presence protects and ted@bes to the hearts and souls of the worshipers.
The worshiper clearly feels the presence of thashers, and it is a should for him to keep himself
prepared to benefit from this presence all the tiflee knowledge of Qoran purifying the
worshiper, comes to soul from the heart. Becaustmefkingdom of heart over the soul and it
absolute surronding there could not be any immgitiidden from the sight of heart. Also th
worshiper can see what is to become of his actemd,he can trace back the falsefull implication
of his actions to find the impurities of his actido find the impurities in his soul causing his
misunderstandings. Also, Qoran with the help ofsp&itual teacher can teach the worshiper
safe medication to cure the impurities he discaviérhe worshiper has the capacity to discove
any of the impuritiesdn surely gives him the power to heal and cure tlyathie will of 4. It is

never the case that we recognize a shortcomingvbwdre not capable of purifying it by the help
of Qoran. Qoran also has presence inside the b&artrue worshiper. He can talk to Qoran an
Qoran talks to him, and the wisdom is that in W&/ his communication with Qoran will be mor
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healthy and more alivell has considered a self-correcting nature in any kinkfe he has given
to his creatures. So is the case for the difgives to the understandings of the worshiper fron

Qoran. Also the true worshiper who is engaged engfocess of purifying himself, never leaves
people and never never chooses to live alone freoplp. Because in his presence with people h
recognizes his impurities the best. He knows hifrfseim the reactions of people to his action
better. We shall mention that these manifestatairitie names ofi from him toward us and their

going up taking our actions with them, backitdas considered all for the worshiper to be given &
better chance to prepare himself. It is not the esll that thew's hands are closed and he canno
change his name in the middle of their journey fiorand toa. of cource he has the power. The
worshiper cannot change the trace of the mistalkedds already commited. Only is the
forgiving and if he wishes, he cleans the recordhef worshiper. Ifi wishes, he can make the
unacceptable actions of worshiper chenged to afaew, which is faithful worship of. We have

said already that sins don't go up. Only the gadibas go up and affect ten levels of the being o
worshiper. But the worshiper wants his action tgpbéect. That is why he looks forward to see
what will become of his actions. If his actions a@ perfect they will become nothingness in
some aspects. And they will not reach he,. so he asks: to consider his actions the best that

could be. Because he knows that if his actions @orecognize all the names #fthey will not
reachd «;. the major veil at this level, in his soul, is biwn presence in his soul, which is keeping
him far from4.. He will try to understand if the personificatiannot purified it will not be going
up to4 «-. His good actions in that case will be consideasdhe effects of spiritual presence of
other worshiper and he will be nothingness andabi®ns will not reach ti thé «, in the day of
judgment.
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We ask to give us knowledge on the state of the worshigeen he truly declaressy s wa Su
o=s. The worshiper in the fifth level of his soul isnzerned with his personification which is

given to him byd. the command oft in its journey fromiv to & come through the worshipers

personification and go. When they come the worshipgards it as seeking help and when they
go the worshiper regards it at worship. In facthis level the worshiper is concerned with all of
the personifications, and what will become of théf#e recognize that the personification of
everything in under the question at the day of jaedgt and his own personification is in no way
different from the personification& has given to everyone, and everything. What isdikiine

wisdom in these personification? Why is there tbheom of “I”, self-recognitionu? Is this the
gift given to us to take us neéror to make us far away from? The worshiper realizes that the
only measure he has , to see if he is aeds this personification. The rest ¢f<) i-st is in fact
the story of the journey of this personificatiomr EFhe worshiper in this level every actions of his
is either seeking help fromy or worshipingds. He watches his own seeking for help and his ow
worshiping , trying to understand how neasitde is. What does=.' means for him? What does
worship mean for him? The answer to these questehsthe worshiper to know the state of his
personification. We shall seek for help by prayed &y patience. And symbol of our worship is
our pilgrimage around the house @f the «»s ka'ba, in the city of Mecca. So the worshiper is
constantly looking at his prayer and his patiesd is constantly in the process of figuring out
what is the house @fi that he is having his pilgrimage around. His pitgage, his prayer, and his
patience are three spiritual being that he cantseean talk to, and he can learn from. How shall
the worshiper know from these spiritual beings thatv near to# himself is? Again this is a
knowledge that the worshiper should gain understgnebout, using Quran. The worshiper in
order to purify himself have to understapgb or interpretation of the verses of Quran on the

language of soul. But in order to see how nea#tbe is, he has to know th&w of Quran.
Knowledge of subtle and hidden parts. The worshigles is given this knowledge, reads Quran
and is able to interpret it in the exact contexhisflife, to get any kind of guidance or infornueti
from Quran. Quran the book éf speaks to the worshiper and tells him how neas te is. What

kind of things he should do to become<gi; what the obstacles in the journey of his

personification are; what are the next signs ofypgss; how different he will feel in the next step
of his journey; and even will tell the worshipeethistory of his journey and the far future of the
journey of his personification and in this way thershiper knows how much he has gone and
how much more he has to go. We shall give a fewngkas of the prayer, the patience, the
pilgrimage of the worshipers. First we go for telamic philosophers. The notion g4 <15, the

>
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reason of all reason, the principle above prinsigleat they use is a house f Their doing
philosophy is a pilgrimage they have around theskafdr. In Sufism, the heart of the believer is
throne ofd, so their following the true believer and tryirgunderstand him and thinking deeply
about his appearance and state of mind is in fadgemage around the houseof The knowers
of the secretsg,«. They regard this knowledge as housesadbecause the can see by their heart
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that this knowledge is given to them By so their preparation to gain this knowledge is
pilgrimage they have around the houseofSo is for the parents. The child has just coromfi

to them, so they speak to the child according ® dri her understanding and play with him
according to his age, because this way they feelgbeeardi. what parents do for their child is
also their pilgrimage around the housetofA few examples of the patience of worshiperseieks
help ofd&. Avecinaw. . says that thinking is nothing but crying4oand seeking for knowledge.
Thinking is in fact patience and seeking helpioby patience. Sufis when don’t see wisdom o

something happening to them or others, they dopn'tiat think about the reason, they believe that i
he wishes he will give them the knowledge to unideid what they don’'t understand. Usually
after years, they get their answers. Later thaselwho think, but some of these answers a thinke
never catches. Thigs, knowers of the secrets when they think of it agga from4n and they start

a spiritual journey to reach the knowledge fadtantit comes to them eventually to them. This is
the way these people seek helpsoby patience of accepting the hardship of a jourfsen the

parents of a child by bringing up the child, aréigealy waiting and seeking help froi so that

the child grows up and protects himself, and taleee of parents when they are old also. Now
few examples of the prayers of the worshiper whak $elp fromd. The prayer of the philosopher

is in the realm of his imagination. The prayer @i is in the realm of his life. He seeks help of
& by choosing a lifestyle which he believes that Wwilp him to get what he needs fram Each

prayer of an2,s,a knower of the secrets, is discovering heavehksavledge and seeking help by
getting this knowledge. The prayer of a true beliewn heart is a journey to the thronesaf But
the prophetf) peace be upon him is the only one who steps erthitone. When the worshiper
realize this he knows that he shall eventually jbi@ heart of prophel). <. J» say we are his
children, Some say we live in the same house witiplpet(,). So is said aboutul., Ja! G Sl

cd. when we are somebody to the proph¢t(our personification will be saved from
nothingness.
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The worshiper can say! b1, tuat only when he can see the- b1,». The light of the being
of the prophetf) ande. J» his family, is the straight path. The worshipethe sixth level of his
soul can see the light of being of the proph¢t(He seeks for guidance to be able to accompany
the light. He realize that this is why he worshipsl this is why he seeks help framthe journey
of his personification ends up with accompanying light of the propheté). This is what all the
personification look for. This is what it meanstb@m. To be somebody! This is where all the
personifications come from, and where all of themd ep, if they don’t become nothingness. In
the fifth level of soul the concern of the worshipeas if he is nea#s, or near to the light of the
prophet(x). Now his concern is what he can see from the ligiprophet(s). So in this level he is
already near the light of prophgf], and he seeks the guidanceio$o that he can accompany this

light. With this light the worshiper has a new ursdending of Quran that he didn't have before
He is enlighted by vision that he would not be ginied before. He is one of those whom the

Quran in the heart of prophgi] is directed to them. Quran commands them to aggshdirectly

and keeps them away from doing things. They arelage to Quran that are personally told what
not to do. This light of Quran is directed to thpersonification. So are the worshipers who ar

under the especial attentionwf J» and prophetf). So was:l.. SO were many students gi
<. May God bless them alk.' J» have the full knowledge of Quran. If they spegiglay

attention to one of the believers, they are dingctine light of Quran to the believers. The
worshiper on this level knows the perfect believanrsthe face of earth who are fram J»i. He

knows the people from whom he shall get instrucipersonally. So is the blessing that this
worshiper is blessed with. The worshiper is in pinecess of knowing.! J» at this level of his

soul. Who are=.J }»1? Which of the prophei) each of them have gained and what the role of

their being in the creation of earth and heaveRsWWhat is the meaning of existence of each of
them? And the most important question is, who tloeshiper is to them? A religious brother, a
friend, a student, ... ? what is the meaning of eris¢ of the worshiper himself in creation of
earth and heaven? What is his role? What is thevketlge thatl specifies to him only, according

to his duties? What is the knowledge he should alete people which is specified to them
according to their duties? And then he tries tdafei..J' j».. He believes the understanding he ha

from <! J» is much less than they really are, but this urtdading indicates that how similar to
<! o the worshiper can be. So what he recognizes, hdeaThe worshiper looks forward for
the moment that his personification accompaniegp#reonification of the prophegt). This is the
moment that his light of being enters the city lnd prophetg). When his personification enters
the city of the propheté). When his personification enters the city of fiephet(). 5 Wl ivts 1
et . And he meets the supreme commander of believérsp@ace be upon him, with his
accompanies by the gate of the city of the propketHow could one see the light of the
prophet(x) without knowing Ali? How could one accompany thght of the prophet¢) without
knowing Ali? Ali says that | am the point underof s>} s> &1 s, His light become into being
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when the worshiper and the beworshiper were digigigd. He is the truth of worship. And onl

him understand.y, of 4. Becausel:s ! s s 25> L3541, The worship is a being whose essence is

igy. This is the time that personification of the woper is being educated hys, of 4. You
should read the words of Adi{ yourself to know this man. You should read . This is the
most important book of Muslims after Quran, the loaxf 4, which & sent to the heart of
prophet(r). Oh worshiper! Tell me, what Ali, peace be upam,tasked you when you entered the
city of the prophetg) and what did you answer upon meeting the supieader of the righteous

and being asked questions by him? Was he kind wouseto you? Who were the people
accompanying him? If you reash) =& you see there that he has told us what kind oplgeis
accompanies are, what kinds of people are friefidslioHe will tell you who are his enemies;
who understand him and who doesn’'t understand fand he has in his heart heavens o
knowledge to tell to strong hearts which can caegvy burdens. He will tell you the story of his
patience with people who didn’t understand Islard #re story of his honors when his students

entered the city of the prophgf( under his guidance. The friendship of Ali is thategthe
worshiper looks for, to enter the city of the preffl¥). This iseit b12. All the personifications
either enter this gate or they become nothingn®sdy the personification of accompanies of
prophet(») andc. jai enter thed «-y after the day of judgment. The worshiper shallvkrwhat
he gains entering this gate and what he leavesbbehitside the city. This isi, a change of

household. From one city to another city. Fromdity of darkness to the city of light. A journey
within himself from whom he was to whom he shoull Bhe worshiper in this city has new
friends and a new life. When he enters the citystagts to go around, trying to know the city

better. He wants to understand the light of thendpeif prophetg). This is the gift ofér to the
worshiper. This thess by which the worshiper finishes the journey of $usil and enters the realm
of the heart. We call this, the purification of penification.

f

\"4J

o¢



.
[ ]

ir

1
¥

vvth session

= A A o

What goes inside the worshiper, as he lives wighabcompanies of the prophej( in the city of
the prophetf). The seventh level of his soul, when his lifexeghing but understanding the light
of prophet(s). oJtah ¥ 5 sgle wyaial & ele Saal 2l &1, Who is the propheté)? What is his role
in creation? What is the state of his personifazi The light of his holiness is pure of being
limited to a level of the levels of a journey. Byetwill of & at each occasion this personification is

formed. According to will ofd# compatible with the relevant capacity which coblahdle the

subtlelty of that occasion. The light of his beirsgmanifested and appears to the worshipe
according to his capacity but itself is pure ofrgelimited to certain capacity. This light is what
the worshiper wants to know very well. And whenldeEomes a real accompany of this light he
will be pure of his own limited personification atitht is how the worshiper leaves his soul for his
heart. This light which we call it the first ligHExposes the worshiper to vision of different name

of 4. Their implications on each other. The worshipeesinot truly understand any of these

expositions until he becomes pure of his persaatibn so that he can understand every aspect
the names ofs each in appropriate depth. That is how the prdpsetould speak to everyone

according to one’s capacity. He could speak olthigy of 41 in the world ofizs “many”’ness.

The worshiper tries to know the prophej(by his description in Quran first. Then he marsaige
know the prophetg) by Quran as a whole. The verses of Quran liiténheart of prophel). He
wonders whose heart can it be, the nearest whaghives such revelations frofm What kind of a
person he could have been. And he looks at the bktre prophetg) by the light of the being of
the prophet{). So he begins to know the city by the state of reart. The knowledge of the

worshiper of what he can see from the city of peiph) is knowledge by presence. In this stage

his personification is formed by parts of the lighthe being of prophei). So the personification
of the worshiper in this state is part of the pretgl). Ali(¢) peace be upon him is part of who
prophet(r) is. Fatimah(), peace be upon her is part of who propbk¢tis. So are Hasan and
Hosein peace be upon them. It is only in this weat personification of the worshiper can survive
to thedn «-5. except the personififcation of the propheX(ll personifications will be nothingness.
Because his light is the first light which was ¢esa The worshiper recognizes his final
destination in the city of the prophgfl. He knows by the way he is created:}py, that in which
house in the city he shall live. When he studies mianners of the prophgi he is able to
distinguish who himself is and what part of thesdugs is given to him in his essence. In othe
words the worshiper recognizes his light in thg ot the prophetg) Js«)' &, This is the last
level our action go up before they enter the reafrthe heart and they affect ous, our faith.
Our s, Our righteous. Ou~, our heavenly love, outs, the knowledge of heart as a king over
our soul, and our friendship which is between oearts. A person who comes up with a bette
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self-understanding of his first level of soul, hi#gl Wwave a better understanding of all his souhwit
the help of-s31 s, So in prayer s is the story of the journey of our action whenytiga

up. If we don’t perform our prayers correctly owtians won’'t go up. This is why prayer is th
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most important column our religion is based on.AMitt prayer, our actions never come into th
realm of all of our being. It is a process of imegn. We cannot imagine to be as good as whg

we are with prayer, if we don’t pray. Without pnagiour being in unfolded and the doors of our

wisdom is closed to us. With prayer we are free glazated being which worshig. without

prayer we are simple primitive beings which are nisgned by our weakness. We review again
soul is part of our being which breathes, andifiési$ based on this breathing. This is the parisf

which we have tasy. The part which we have to purify and it could ibgure. Eventually
gives us control over this soul and we can maKeoih soil again the way we wish, so that we
prepare ourselves for the worship &f in the realm of soubwJi &6 is the key to unfold our soul
and understand its functioning. In the realm of saul <31 -5 have seven levels. In the realm of
heart -0 &0 has only two different parts which we will expldiater. God willing. This is
another reason whysJi i-sb is called st g, Oh S 2w8! Peace be upon you and those wh

are guided by the light of you. Froi the one whom you are from his words. You guide th

worshiper in their journey and unfold their soutaee be upon the prophet who unfolded you an
by him you came into being. You help the worshigerknow themselves and purify themselves
Peace be upon the prophet who made you know tsgthumd unfolded you being, and made you
appear in the eyes of worshipers. We recite yaaumprayers, and without you our prayers woulg
not be accepted fromy. peace be upon the prophet who tought you to analyrecite yourself so

that your light be known to everyone. We will gathe realm of heart and we will miss you, as the
section of Quran has seven verses. Peace be upgmndphet whom in his soul you discover first

that you have seven verses. We will leave the redltreart ford <~y and we will miss youisst
< the key of Quran which has two parts in the reafrheart. Peace be upon the propht(
whom in his heart you noticed first that throughuy®he worshiper talks té as well asi talking
to the worshiper.

Oh o1 ! We are so eager to meet you. As one, indthe;. We expect that face of yours
there, be the most beautiful of the beautifule $atgours we have already met.

o1
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Today we describe two states of the heart of thiskwper through which his good actions go up
In the realm of the heaghus 51 has two parts only. Part of it is associated owlorshiper, the
other part associated to the beworshiped. The léatte true believer is the throne &f The
concern of the worshiper ig~~ and he wants to see the beloved. He discoversdie of light
between him ané. when he is in this side he finds out thashall be loved truly if he goes to the
other side. But when he goes to the other sid@ih&g thatd shall be loved truly is this sidé! is

on the surface and on the depth, on the beginmdgoa the rest. The worshiper is on the surface
and he finds himself nearer 4oif he leaves the surface and goes to the depthwBen he goes in
the depth he would find out that the surface igeE@ 4. when he isat, & is ;bW when he is in
the .bu, thends is the ). The worshiper has this struggle between whaslemd what he is not.
He leaves the present and goes to the very begimfithe creation to fing, but when he reaches
there he will find out thad is in the present where he was before. He comels toathe present
and finds out that as #i is in the beginning of the creation of the fiighk of being. Wherever he
leaves he finds out that, that place will be n@aand wherever he goes to be n#ahe finds out
that upon his presence the place is not the ne@arésanymore. The goof actions of the worshiper
are lifted to both states of the heart. Where hésent and whesg is present. When they switch
he can always see that the traces of his actioprasent. So he is sure that his actionsiate.
But he is not present with this actién:s. This is the realm whergusdi st is divided to two parts
only. One part is with the worshiper and one path\the beworshiped. The worshiper leaves or
half of «uJ w1 to catch the other half but he finds out thatfthet half is dis appeared upon the
appearance of the secondi 41. So to understand at least one halfef w6 we have to make
peace inside with what we don’t know abaug i-sé. Then we gain the knowledge of the throne

The Quran which is in the heart of the believenagls one half is missing. The key of Quran, the
section-Ji a5 has two parts only, when we are in the realm efitbart. So does the knowledge
of throne. One half appeared to the heart of wpesteind always, one half disappeared. So for the

heart, Quran doesn’t have seven level of depth.ddiy two levels. We always feel the deeper
one, is the half we don’'t have hand on. No mattgh which half we are in agreement in our

appearance. Alway® is with the other half. Any new thing we learn abQuran in the throne, is
forcing us to forget something else from the knalgke of throne. In this sense we are alway
perfect and in the other sense we are completgbgiifact. The conversation of the worshiper anc
beworshiper are made possible because of the catigrs of the two half ofusd i1, In one
sense there is no conversations. Because you cean say which one is talking to which one.
There is a communication by which at the same timawo half of-u s communicate. They

have the same essence. So therg«isand they love each other. You can never tell wththe

lover and who is the beloved. The lover is the gaat worshiper is present with and the beloved is
the part that and they love each other. You caemtell who is the lover and who is the beloved.

The lover is the part that worshiper is presenhvaihd the beloved is the part thatis present
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with. The worshiper is switching all the time bw hever realizes. But there is still this worshi

which exist. So does the symbol of pilgrimage. $esdthe symbol of prayer. So does the symbol

of patience. But this time in the language of heaitt in the language of soul. The worshiper is
reciting:
S SISy 1T Sy St S azams g daod) 01 1SS SO S35y S 1S gl 1K

| wonder what is saying to the worshiper at thees@ime? The worshiper is so very closeitin
this state. Only one step to go. He is always takins one step. But he finds out that he has t
take another step backward, to be nBal o, &1 Obww. & . The knowledge of the throne
cannot be written down on the face of soul, ortanfaice of paper! Because this appearance is n
in the nature of soul. If we could write down theothalf of thecwsd 56 we could have both of
them on hand. But that is never come true. Theskaowledge that can be taught only from heatr

to heart. The teacher and student shall love etiwr i the heart so much that their heart be ne:
each other . when they are in the state of beiggther, hand in hand, by their hearts in complet
coherence, the heart of student and teacher aheisame state oL 256 and the teacher can

teach his knowledge of throne of half of Quran i®dtudent. Then they leave each other and th
student will be left alone so that he be faced wiith other half upon forgetting the half he is
forgetting with. When it comes to the knowledgetloé heart, the teacher and the student ai
friends more than being anything else. In such i that one cannot recognize which one i
the student and which is the teacher. And wherstin@dent gain this knowledge he will be as gooc
as his teacher. As perfect as him, and as purénmasTiis is the friendship which is completely
based on their understanding of Quraad &= has two section only in the realm of the heart. |

the worshiper is imprisoned by his soul he shatl umwderstand howts i3t has two sections.

The sign of imprisonment by the soul is that knalgle of the soul accumulate in the soul it make
sense to say we want to know more. But not onehdnr of the heart. The treasuredofare in the

heart of believer.
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This is to explain the state of the worshiper ugioa last level where his good actions are lifted,
which is the realm of absolute unity. But | am ueato unveil any secret of this knowledge.

Because | cannot start by the approprigi .«> 4 «. This is the realm of absolute unity. Only
& can start my explanation if he wishes by me sayify > 4 - and then this would all there
is to be said, becausesli i-s6 is supposed to be one verse only in the realmib§.uMy attempt

to speak of this realm is just making up my storiesping that if he wishes expresses his unity

through what | say and those who are worthy gat thi# of such a knowledge. But | will never
know. For me what | write is just stories made ypnly own imagination and | would never
personally consider it the truth or part of thethird will ignore what | tell you myself, because |

want the truth which ig . only. Only the propheté) is given s the spring which he can speak
of the world of unity, for people who live in theowid of sz and “many”ness. And | shall be brief

because saying a little is already too much fommy-existing knowledge of the subject. Even this
little, I would ignore myself because | know thiaétte is no content in it. They say that those who
reach to the level of understanding a glimpse f kimowledge never come back to tell us what
they known and what they have become. | wonder tabese people, how they could know about
this point of no return. But | know that at thatiqtahere is no room for the personification of the

worshiper. There is only. Again | wonder how | could make such a claim! @& time my
personification is present with me, my attemptdeascribe unity oft is nothing but exercising my
poor imagination. Then | wonder why would | maketsan attempt at all to make myselfg-,

a person who has the illusion of considering pastrfer &1. May be this is not an attempt to
describe unity ofw, but this is an attempt to show an action of mxe|dor visiting i s in
the world of unity, which is planted in my being part of mys,ks. May | am hearing my own
answer whenm saidsSS; <. Or maybe itsi inviting the light of the prophet) to the world of
unity. Or may be the two parts ofs31 2w having the same essence. This love is the protifeof
existence of the realm of unity &éf or may be the existence of the realm of unityhis proof of
the existence of the realm of the unitydofor may be the existence of the realm of unityhis t
proof of the love between the two parts-e& i-s6. Or may be the parts ofs1 st that | don't
see is my illusion. But is present with that half ofi w6, So may be existence of my

personification is illusion. | see that my poor ucsessful attempt to understand the world of unity
are by trying to be in peace with what | don’t kndwhave perspectives about the things | don’
know. So what | don’'t know describes me, as wellvaat | know describes me. So | shall start t¢
find myself in who | am not, and in parts of Quiathon’t understand. To gain such a knowledge
about the self, | shall be aware that my persaatifon satisfies a duality. A duality which | can’t
recognize on which side | am. In fact my not unterding the world of unity is only because |
assume existence of my personification. My not wstdeding the unity ofi then is my

assumption of this duality or assumption of theshguer and the beworshiper being different. But
| have knowledge by presence on the personificatformy heart. So until | am present with my

heart | shall not understand the world of unity.yMb this is why the illusion af: and getting rid
of the self is spoken of may be this why the ikusof ss~¢1 <19 Whose existence is necessary

<
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sedl Ses, Whose existence is possible but not necessanye ¢ato thoughts. These attempts ar
not the true understanding of unity. There are gliging in the ocean of unity. This worship was
founded by Ali§) peace be upon him for the first time. You can se@y examples i zg.
The prophetf) had knowledge by presence in the world of urftyou look around you will see
many people who are struggling to understand wufity. the abstract attempts of any physicists
and mathematicians are headed in this directiofadnhuman nature of being curious and eager to
learn, is nothing but the hunger of human beingaim knowledge of unity ofi. then we see that
4 has considered in the creation of all creaturesetrch for him and to try to know him. Shall he

give us eagerness and not give us knowledge evalP I make us thirsty and not let us drink
any water? This shall never happen. There will lm@y that all will be dead except him. There

will only be & «-5. &1 has sent us his messengers to tell us aboutakisSb that we know that our

attempts to understand the unityéofwill be answered some day. This is what it meariselieve
in the day of judgment. We shall truly find what \eek for. If we look for being nothingness we
shall be, and if we look for reachiags-s we shall reach. Okt sl | suspect the day we meet
in 4 &=y you be so great angks! Js that | would not even be able to consider youagkther so
that | decide how beautiful your face is!




